:.The practical expression.of humility -in:terms of "submissiveness
to others and a willingness to serve them is to the fore :lri a Baraitha

which asserts that, "(The disciple of the wise) must be submissive to

lgf"%f“ . 1-*4"'"“"

and beloved by all men, and lowly. of epirit towards the members of his

househorld“w 63 The meaning ‘here :I.e much wider than thai'.r of exercising

1; ot
scholarly restraint and being willing to lieteﬁ 10 another point of

B
views “and the ‘command to be 'lowly im:‘ spirit? towards' those who are

one's dependents or social’ inferiors is a significant one. At the very
Jeast it is a ”r'ecrogf?i;t‘:ior; ‘that bfiw}ile;e ‘involves ﬁiee“ﬁe}nsﬂibﬂin‘tyﬁ', and
power impli'ee”e;er‘vicei." ' The *die”c‘i*ple is to1t'e#a.c1*1 ‘the members of his
houeehold humility, for" th:l.s leade to e.n open a.nd hospita.ble houee. and

| promotee ‘trust and good relations among neighboura.64*ﬁ'
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- Finally we may quote a very interesting sentence from a Tanna
which speaks of humility -with others ahd;unamb;guoﬁelyzetatee that -
humility is to be practised in one's relations with-one's fellows. . Thus,

Ever. let a man be humble in Torah and good worke,-:humble with

"'l*-'!-r g

his: parente, tea.cher and wife, with hie children, with his ..

Y e L1 4 e \ L

household, \;ith hie kinefolk near and far, even with the

heathen in the etreet, 80 tha.t he become beloved on high

s b 6 *:-ﬁ, 1;\‘, W W im “ #..A W .h;-*""-..'r Hqi} ;..f_:.‘
and desired ‘on earth. 5. e y
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There.can be no doubt that this saying refers to the third aspect
of humility accordiné to.our definition, that in terms of :personal!--:-
relationships. Humility, a general term in this eaﬁying‘, 1is ‘expected 'in ’

all one's relationships, not only with one'e“superiofrg but also with

L SN e TR TN T G T 2 T3 (PRI TR
one's inferiors and those of another religion. -
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'« Much of the Rabbinic literature‘:le &8 we have seen taken up ‘v

with the interprete.tion of Biblical texts or paeeagee, end ‘the way in :

-, - '1'.

“‘.?'

which euch texts are used may therefore illuetrate not only the poeition

Fa * ~

of the expoeitor on the relevant eubject but aleo the wa.y :ln whi'ch a

particular text was unde?etood at that time. It is instructive for

. ™
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SUMMARY .

This thesis begins from the observation that in both Jewish and ™ - -
Christian ethics humility has an accepted place among the virtues, despite
the fact that not everyone would accept a positive evaluation of humility.

- Humility as a virtue can be defined as thaildisposition which is the

opposite of .pride, and which has three mutually interacting aspects. Towards

God it is a recognition of one's dependence upon him and a subjection of
oneself to him, Towards oneself it is a realistic assessment of one's
place-and a curbing of undue ambition. Towards others-it is a regard for

them and a willingness to give oneself in'service 'to them,

This positive understanding of humility can dbe illustrated from early
Jewish literature, including the Apocrypha, the documents from Qumran, the

Talmud and the Midrash and from the New Testament.

The 0ld Testament vocabulary of humility and the concept of humility
in the 0ld Testament itself can be examined by plotting the associative

field of the key words 1/1Y a.rid":.g'!.lhé ", This can be set out under

the headings of Poverty (  )i®2& ', ¥ and bw etc ), Victimisation
( qT, NY/B13Y, 'Y etc ), Humiliation ( 52w ,nANW, My etc )
and Deference ( ﬂlﬁﬂj@? etc ). A discussion of the’vocabulai'y of pride
is relevant here. Finally the few occurrences of 1139 and® $13% in

the 01d Testament are to be noted.

From this survey and examination a number of key texts can be
isolated: Numbers 12:3, Isaiah 66:2, 57:1% and 61:1, Micah 6:8, Zephaniah
233 and 33112, Zechariah 9:9, Psalm 131 and seven sayings in Proverbs., A

study of these selected texts provides examples of the place and importance

of humility as a virtue within the 014 Testament, in each of the three aspects
we have defined.



INTRODUCTION.,

CHAPTER 1. DEFINITION: HUMILITY AS A VIRTUE.

Humility is defined by the Oxford English Dictionary (1933 ed.)
as "the quality of being humble or having a lowly opinion of oneself™.
" Three synonyms are given: " 'meekness, lowliness and humbleness, but each
of them is largely obselete. Pride or haughtiness are given as the
antonyms. The examples of usage which are given indicate that the word
18 used in a good sensé.1 '‘Humility' is a recognisable and appiaudable
‘wirtue. It is to be noted that the dictionary makes no mention of

humility in the sense of reverence towards God.

. FY
-~ f };‘ X b . h iﬁl »

~.-That dictionary then-gives a second definition which is based on
a much wider though far less common usage, Humility is defined as "a
humble or low condition, rank or estate", and the synonymous terms
2

:'unpretentiousness' and 'humbleness' are offered. This _sense carries

no approbation and is often used pejoratively. - S o J
- S ot f'..:r:’ ', :Jt-"' ) . ’ . L

This second meaning of humility is more prominent in the
adjective thmble', and yet more so in the verb 'to humble'. To humble
someoqgj}q*to lowg;:the@.in dignity, posi?ion,kcondition or degree,
Although the reflexive form.?fitpg‘verphmaintains more of .a good
sgqgg,}especiallyiin geligious‘language,;tpe verb most often denotes
a 1gyer1ng'whicyai§ undesirable and a‘finai.state_wbich is ...
unpleasant.3 ?oﬁayiﬁhiq,negative sense is‘expreggqgffrequqntly by

the noun ‘'humiliation' and the verd 'to humiliate'. . . . .



The more particular sense of ‘humility' is seen inﬁthe smallness

of its Associative Field, which may be diagrammeds

1. Meekness: “ " 6, Pride
Lowliness | Haughtinésé
Modesty | Arrogance

2. Self-Knowledge t 5. Fear of God
Self-Depreciation Obedience to God
Self-Ef facement HUMLLITY Reverence to God
Self-Restraint Piety -.. ..

3« Self-Sacrifice 4. Condescension
Self-Giving Courtesy 4

The antonyms (Group 6) are élear: but the synonyms suggested
in Group 1 are difficult. The first two are not in common use, and the
-~ . s ™ l;}
first when used today has very different associations.5 'Modesty! is

only a very partial synonym. The compounds in GrouP'2 are

cumbérsome though helpful, however., The fifth group consists of the
terms with which humility is associated in the specialised field

of religious discourse,

.ok !

It must be recognised that in modern usage fhumilif§' odeurs
only in certain limited contexts, which deal with moral vélueé;
virtue and character, and even here not all would agree that it is

a good thing.



On the other hand the cognate adjective ‘'humble’ hgs a much

i

larger Associative Field: |

= !

1. Modest - 11. Great 10. Strong 9. .. Proud
Lowly e Good splendid Haughty
Meek .. ... High Honourable .Arrogant
Unpretentious Powerful

Self-confident

- H

v 77 Self-assertive
2. Self~depreciating 8.~ Poor”
Self-effacing Mean
Self-reéfggininé* . Inadequaté
| u?hhtLow
, . HUMBLE (adj.)
3 Self—sacrificiné . S T. dEbBequ%ous §
Sélffgiving F - o | Servile
| Ingratiating
Truckling
- . , | | . o
4. Courteous % Pilous 6. Grovelling
Gentle _ Reverent | Spineless
Inoffensive S Obgdiintu o Weak
H%?é}esq . |

- T gt =Fr




Groups 1=-4 and 6;7 refer to character but convey very different

value judgements. Groups 6 and 7 clearly regard a humble man as being
worthy of contempt, and even the terms in Groups 1 and 4 would not be
used as compliments by all in modern society. Group § is a specialised
usage in religious contexts, The terms in Group 8 and the usage of
'humble ! in the same setting have no reference to moral character.

The antonyms in Groups 1b and 11 indicate a%so thg negative sense in
which 'humble' is sometimes used. This wide variety of meanings and
numerous associations of the adjective 'humble' is also a feature of

the Greek and especially the Hebrew terms with which we shall be

concerned,

Even at this stage of our study it would appear that the definition

given above of humility as, " the quality of being humble or having a

low opinion of oneself ", ie a purely self-ward understanding of the
attitude, is somewhat inidequate, From our plotting of the associative
fields of 'humility' and 'humble' it appears that we must include -
two other elements in any definition of humility as an aspect of
character, namely that of an attitude of consideration towards others,

and that of subservience to or dependence on God, other-ward and

God-ward aspects respectively, 6

. The negative sense which sometimes attaches to the adjective
'humble ' when this is used of character illustrates the ambiguity of the
term, and confirms that humility would not de definec} by all as " a
recognisable and applaudable virtue ", There is nothing good or attractive
in the humility of Uriah Heep, and even when the caricature is removed

humility can be regarded as a defect and something of a form



of weakness of character. In a society which values a "macho" imare,

Ll

1’ hl "__l-AT ¥
+ (T

and 1nkﬁﬁich self-reliance and self;isggrtiveﬁéss Are regiided AS
commendable attitudes, then self-effacement and modesty will almost
inevifab]vﬁﬁé“devaluéd. it”ié therefo;é;;ot gelf-evident that

hurility will be regrrded as a virtue.

=

'This is no ﬁew‘bhénomenon.**Afistbtle;*for exmple, in his

classic discussion of ethics in the Nicomachaean Ethics makes no -

mention of humility.

He defines virtues as dispositions,: the’ choice of that attitude
vhich enables a, person to function well. He then proceeds to examine
every - disyosition.and to nbte*its excess and its deficiency.. These
two.extremes 2re to be avoided, and -the mean between them is the

virtue to be cultivated;” Thus,

Virtue is.a gettled digsvosition of ;the mind - as regards.the ;-

choice of actinns 1nd feelinpq, consiqtinp essentiall in

AP S 1Y T e e T N e - § -4.‘ ﬂri .
the obaerv1nce of the mean relative to us.e
LTT Ll e Ty PENE- D) Pt s SA NN A IR v

And further: "It (i e. virthe) is n mean state between two vices, one

uﬂ;im‘ *I'F?'ft'-‘r !:? ‘g A g

of excess and one of defect". . |

L™
:ﬁ
&=
1";"'*.',

Ariétotle doesg not consider humilitv to be A virtue but threo

- ‘IL 4
"‘h rr T‘h#!"rq.ﬂ l-l'*"'""'"

parts of his discussion are relevant 1t this Doint.

= i ‘ * o~ ’
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vt a) s lle devotes considerable .attentionttosthe:"erownine. ornament

of the Viftl]éﬂ" which he ¢1211 3, ‘"Greatnesrs ool E':Qu'lﬁ"ipractised by the



"oreat-souled" man (/U-L—Yot)50¢uxo'$ )JO The area in which this virtue 1is
seen is that of honour. This virtue is only open to one who:is‘:important,
who has wealth and status in soclety, though to these must be added

the qualification of moral goodness. 'Greatness of soul' is the sober
recognition of the honour which is one's due. Thus the man with greetneee
of soul may appear haughty because he accepts honour ehoeﬁ to Hiﬁ es’

a right,'deepisee those who make claims above themselveerand is relueteht
to receive aid from others. He renders aid willingly however, is not
ambitious and is courteous to those below his station. The excess of
this disposition is the vice of vanity, and the deficiency is 'smallness
of soul' (uiwpopuxes ). The small-souled man "deprives himself of

the good things that he deserves", and is "too retiring".11 Aristotle thus
recognises that there is a reasonable or appropriate medeety aetthere

is a reasonable pride. The vice lies in undervaluing or overvaluing

oneeelf.12

b) In his discussion of anger, Aristotle regarde gentleness,

TTPOT NS , as the virtue midway between the vices of Iraecibility

*,_.

and Spiritleesnees.13 It appears however, that gentlenees seems to
incline towards the deficiency because, for example, the gentle person

is inclined to forgive wrongs done to him rather than to seek redress.

F

It is servile to suffer insults and to put up with them as the person

lacking in spirit does. 4 There is some ambivalence here for elsewhere

he says, ‘

To gentleness belongs ability to bear reproaches and slights

with moderation and not to embark on revenge quickly, and not to
be eaeily provoked to anger, but free from bitterness and |
contentiousnees, having tranquility and stability in the spiritl15

; : 1 I S
i’ 1

There is therefore some overlap between what Aristotle understood

by the virtue of 'gentleness' and what.has been understood as the

6 .
virtue of humility.1 The greek word.vqoaug later has the meaning.

10



of 'humble' but in Aristotle's usage the older sense of -‘gentleness!

is the only one present.

. ¢)  Finally there are two small matters. Aristotle does praise

modesty s - "Though modesty is not a virtue, it is.praised, and so is
L

the modegt man". He regardsﬁit as a feeling_scmeghat shin to eheme

and as especiallyﬁapprcpriate btcrthe young. 18 He listsqit:smcng ,,the
accompaniments of sobriety+of mind with orderliness, regularity and.
cauticn.19 Modesty ( aife s ) 1s the middle way between Shamelessness

and Bashfulness, and the modest person is one who pays regard to the

opinion of those who appear to be gccdyfqi

_ %

T TEIVO TG ' “self-abasement“ he regards as thcrcughly despicable.

+ !

It is one of a number of bad things which scccmpany smallmindness ’

‘ u 29" S
such as pettiness, querulousness and pessimism. !

Thus Aristctle dces nct include humility amcng the*virtues which

4' 1..31#.

he ennmerates. though.he dces include certain attitudes such as

I‘ J-;"'t. E “ J.'!'_-'_

gentleneee and modesty which.may be closely associated with it.

-lr- # . «f s A a t1

- et - 3

o A significant chsnge csn bewseen in the discussions “of ethics |

LY N -

by St Thomss Aqninas. Thcugh he takes the work cf*Aristctle‘es his

f N B NS u :

basis and quctes copicusly frcm it, on the questicn of huﬁility he

% 4‘31‘ . “y..ﬁ

intrcduces ccnsiderable new material aimed at establishing tae positicn

. 22 5 Y LRI R
of humility among the virtues. ‘ w

- l - h - . i—‘ _If [ [ T = . e N

pr"L Ar "‘""“l;’t'\'l"l

His discussicn begins frcm the point established by Aristctle,

‘1’1,\

rl | { 11 , ) -" 11# -.‘- \*l#}q"‘;ﬁ.f }I'J

that. modesty is. impcrtant. quuinas goes further by, ccncludiag that

R A an

modesty is that virtue which denotes the practice of mcderatlcn, and

R 25

therefore it is an impcrtant element in every other virtue. Having

eatablished that he introduces his discussion of hhﬁilit& as one of' ¢
24 2

the 'species' of modesty.  '-*He ' notes thetwthejbhilcscbhers'tcﬁnctjhﬂ;

et
11 et



rega;d}hnmilityqqg a virtue and suggests that in the case of Aristotle
it is because Aristotle was dealing with those virtues which appertained
to civic life, whereas humility is a}special virtue which deals chieflx
with man's subjection.tolGod425 He does not, however, pursue this
definition.of humility. In the rest of his discussions he understands
humility almost entirely in terms of the inner struggle of a person -
against his 'inordinate desires',:or in terms of one's relatidhshipsﬁ
with one's fellows, and hardly -ever in terms of one's relation of
reverence -or Bubjection.tOrGod425 " Tater on he quotes Origen to the effect
that when the philosophers refer to modesty or temperence, particularly
to jerpeorns , 'measure', 'moderation', they are to be understood

as meaning hﬁﬁility.zﬂ" " T |

In his article entitled,  'Whether humility is a virtue?', Aquinas.
quotes Origen, "One of the virtues, humility, is particularly commended
in Holy Writ; for oup Saviour said, 'learn of me, because I am meek
and humble of heart"‘.28 He then defines humility as that virtue which
tempers and restrains the mind as it rightly strives after high things:
humility is a safeguard against 'immoderation'. He recognises‘that a
person may be humbled by external forces, that even when a peféon“
humbles himself this may not necessarily be good and that in some
humility there is muéh pretence: but concludes that, propéfly understood,

humility is indeed a virfue.29

3

In the second article he concludes that humility is not to be
confined to any one aspect of character or area of life., Humility is
seénlwﬁgn in every réapecf a person restrains himself from seeking

after that which is above him,

L
3

He goes on to discuss whether humility implies a subjection to
other peoprle, and concludes with many reservations and without much

enthusiasm that it does. He warns that we must be careful lJest our

12




deferring to otner ﬁeople leads them into the sin of n;ide, but argues

thnf becanee:nnnility is really subjection to God then we nhet'eeteem”

what God has given to our nei:ghbour. 50 Y |

He attempts to place humility in-the scale of virtues and does so by

countering the arguments that humility is in fact the greatest of the
31

virtues, For him charity is the greatest virtue'of all, followed by

the other two 'theological virtues' faith and hope: next come the ‘

intellectual virtues plue?juetice=f5thennhumility’before-all the others.

1 i

Finally, he considers the possibility of accepting twelve ‘degrees'
of humility as set down in the Rule of the Blessed‘iiene_dici: .32 He |

agrees that some of the actions and attitudes set out by St. Benedict
have a certain value as illustrations of humility as do other ©°

classifications suggested by other teachers. - IR T

1 - ref < a Y - A - r
oL L b

- For Aquinas the essence.of humilit&hieﬁjthe”nestraint of .the . .

impetuos‘ii:ytof (one's) soul , from tending .inordinately.to great things" .33

The incentive for.such restraint comes:from an appreciation of one's .

54

negligible.standing before God and an awareness,of what God requires.

P
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This leade him immediately into a diecuseion of pride, which he

' u’-““#

definee ag a deeire for exaltation above what ie‘fitting, "a desire for
3 .,"'"--. L

inordinate exaltation®. ’ Pride is a sin, and ie the first and moet

grievous. of -sins .36 . .He . quotes Gregory with approval,

Pride, the queen.of vices, when it has vanquished and.captured
the heart forthwith delivere it into the hande of its 1ieutenants

; RS T € ¢
the seven prinoipal vicee, that they may deepoil it and - produce
vices of all kinde.31 ' R L SELIE S

In the following question.he continuee this theme, regarding ‘the sin

of Adam and Eve as that oi‘ pride, an inordinate coveting. .38

15



Thus Aquinas contrasts pride and humility: pride is a sin and -

a vice, and consists in man's refusal to be subject to God, whereas °

humility is a virtue and consists in the proper subjection of man to -

God.39 The positive evaluation of humility and the emphasis placed on

it as a virtue by Aquinas is notably different from that of his mentor
Aristotle. e n | ‘

4. It must be acknowledged that though there has been considerable,

discussion in recent years of social ethics, interest in personal

40

ethics has waned. Such discussion as there has been among Christian

L

ethicists has been largely confined to those of Roman Catholic (Haring44,
42

Lobo , Waddams 43, Jacques'M) or evangelical (Ramsey 45, White 46)

positions, and even there the subject of humility has been mostly

treated in passing. Barth however devoted a section to humility in'his

Ethics47; and modern dictionaries of Christian ethics. and Judaism i

Include sections on'humility.48 | B

Among these writers the importance of humility is siressed. It
is seen as_one of the most important signs of that imitation of Christ
| 49

which is the essence of Christian personal morality. Its importance

is also Btressec} in recent Jewish writing.So It 1s also recognised

that there are several varieties of false humility whiqh are harmful

to faith gnd inimical to'true humanity ' True humility, with faith,
obedience and gratitu&e are seen to mark the genuine Christian

character, and to be signs of an authentic response to God's graciousnes.52
Such humility expresses itself in love for one's neighbour, and is

seen as the precondition for such love. 23 Humility is recognised as

having three aspects, as an attitude towards God, towards self and

towards others, 34 and as being essentially positive and life-affirming. 2>

X

On the other side it can be seen that the status of humility as

« M

a virtue is still dismissed. To note only one example, Mackie asserts

14



that.both Christians and humanists have fostered the view that the good
life for people is one of.universal brotherly love and the selfless
pursuit of the generalfhappiness.56 He notes that humility is to be
understood within that framework (incidentally confirming both the
social and positive elements we have seen in humility), but concludes -
that the whole set of these values is quite impractical, and has little
to commend it even as an ideal.2! The association he sees here between
Christian and Bumanist values is significant, and his dismissal of humility
is entirely coneistent*with hcth'Arietotle and those writers who assert
thht;huniiity’can be seen as a virtue only within a theistic or more
58

particularly a, Judaio-Christian frame cf reference.

It must he firmly asserted at this point :that there is no conflict
between understanding humility to be 'a virtue, and sharing the concerns
‘'of such modern Christian movements as Political Theology, :Liberation
Theology or Feminist Theology. Each of these theologies attempts, in
its own ways, to recover the proper valuation of people in society,
andkthus‘enccuregee1actiondtc claim due “righta“:d‘Sﬂch:prcgrammes are
cnlj*cppceed tc*thcee'falee!eenees of humilit} that we have alreadé

‘*'“'f':!_ - ', - " v e ™~ ¢

ncted, such as servility, acceptance of an unjust status-quo and

acquieecence in any etate less than that of the full humanity wvhich is

B 4

God!s:purpcse for all. To claim one B'rightful place 18 not inconsistent
with attempting tc practice the virtue of humility.59 #It could be
argued, fnrther, that much of’the influence of the practitionere of
”Liberaticn.Theolcgy in Latin.America haa been due to their pereonal
1humilitp;rin life-style, charccterfcnd'attitﬁde; and the sameiccnldbe
sald aBAh} otherjrecent infiuential leaders.éoﬂtTErhape theMiegitimate
concerns of Feminiet Theolcgy wcnid have fared better if presented
- at times with leee stridency and aggreesicn? Militancy and@humility
are tc he held tcgether, and when they are not the militancy risks

; ST Pt S LR LooE

ceaeing to be that of genuine Chriatian concern.

- 4 -
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- In Chrigtian moral.tradition pride has been considered to be
.-a vice, and has been numbered among the Seven Deadly / Capital / Root.

Sins, if not actually considered to be the chief-of them.61

The
Biblical terminology of pride is noted below, and we shall see that the
O0ld Testament especially regards pride as a serious vice.62 As with
humility it must be recognised that the vice of p;ide mﬁétmbé carefully

“distinguished fromyauch-legitimate attitudes asﬂprideﬂin Bne's 365.
éelf-respect,.'commendable self-value! (Hume) and ‘reagonable self-love"
(Butler).65 Pride as a vice can be seen to be that atiitude‘which
refuses to acknowledge the sovereignty bf;God, aﬁd which is seen in

arrogant behaviour t;wards others and in an‘overweening opinion of one's

own qualities or attainment. Such an attitude is anti-social in its

outlook and destructive in its resulta.64
In this study we shall follow Aquinas and both Christian and
Jewish tradition in understanding humility to be a virtue. We shall
define humility as that disposition which is the opposite of pride
and arrogance, and which has three mitually interacting aspects. Towards
God it 1s a recognition of one's dependence upon him, and a subjection’
of oneself to h.’n.:t11+...65 Towards oneself it is a realistic assessment
of one's place, and a curbing of undue 15;,1111:»:1.'c:lw:::n..66 Towards one's
fellows it is a regard for them, and a willingness to give oneself in
service to them, 67 There is necessarily an element of vagueness in this
definition, and here Aristotle's method of defining a virtue is helpful.
In each case we may regard humility as the mid-point between the
deficiency of servile obsequience before God, lack of self-respect and
self-value and a shrinking from any relationship with others, and the
excess which is the vice of pride seen in practical atheism, total
self-reliance and haughtiness towards others. The first aspect of
humility is presupposed in most religious traditions, and in Jewish and

Christian tradition the second two follow from it, and our attention

will focus on these two.
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Thus we'shall consider humility to be an important:virtue, not
an isolated character trait but a positive force leading to constructive
action, encoﬁpassing“and‘orienting the whole of a person's thought and

68

“behaviour.+: °

_The following chapter will demonstrate that humility is regarded
As a virtue in Christian thought as it is expressed in the New Testament
hwritings,zgpd in Jewish thpugh} frqm;at least the time of the writings
of Jesus ben Sirach.. The main part of, our study will examine the 0ld.

Testament concept of humility.in the light of these interpretations. .
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CHAFTER 2. METHODOLOGY. -

o

Any study of concept‘or theme ih the 01d Testament must
concehtrate on those passages, whether‘single”sentences; paragraphs or
even complete‘books; which explicitly refer to it, It is not possible
mkto conduct such a study solely on the basis of the vocabulary of the
| topic. This has*been.recognised since Barr's epoch-mking, The
Semntics of Biblical Ianguagze, in which the conclusions of modern
semntic theorycreresiorcefullj'brought to the attention of;Biblicai

scoholazz-shi“p:...*1

The core of this study is therefore an eiamihation of |
' those verses or longer units of the 01d Testament which speak of

humi 1ity as a‘virtue. There can be no by-passing this basic task of
exegesis despite the problems inherent in‘it.2 In this respect the
general principles of the traditio-historical method are by no means
redundant even in a survey which is predominantly synchronic in its
approach, as again Barr has more recently shown, > In our examination
of each occurrence of the humility theme in the 0ld Testament we shall
therefore notice where possible erery context of that occurrence,
”;social, political and historical ag well as 1iterary, in order to see

what can.be learned of the overtones of the words or phrases used, We

ﬁ shall not sttempt to account for the development of the concept of
humiiity in the 014 Testament; for though there is a place for such a
historical and diachronic survey it is probable that there is insufficient

data in respect of#thisnparticular concept. f :

It is a.lso widely recognised that a theme my be present in a
*textua.l unit despite the sbsence of any of the vocabulary usus.lly
associsted with it. We shall therefore examine such pssssges on the

,.#"

| theme of humility, as the introductory'snd vocabulsry studies give

a?

rbody to the concept.
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Before any of this is pceeihle it is necessary to outline the
area to be studied and to isolate the relevant texts. The value of
the Concordance*intthiefproceee cannot be denied.4 And it is at this
Lpoint also that_the 'wordfetudy: has its place when the insights of
semantics areéotornefinimintl.5 Bg the plotting of an lAeeociative Field!
of a key term.it is possible to see both the meaning'ofithat term and
the full range of other terme associated with it. The meaning of the
keylterm.can be clarified when it is examined in.the light cf other
terms closely related to it, and these correlations, oppositions and
relationshipe noted. By this it is possible to!eee the fgorc-qeaning'
of the word in question. In such a study attention must focus on the
ways in which the terms are actually used. .The 01d Testament itself does
not always provide sufficient data for such a study, and insight may

usefully be gained from the usage of the words in question in later

. Hebrew,-

As it ie_now'recognieed that worde dc‘not etand.alone but belong
Ltin.eentencee cr longer unite, so too is itinow'becoming'recognieed that

hthe various parts of the 0ld Teetament belong together, and*that the 0l4d

Teetament itself belonge to a continuum.of traditicn.7 Thue valuable
light may be thrown on earlier aspects of the tradition.by the ways

themee are used and underetood later on. In thie sense therefore a

'r + '} IF. A -

study of the Rabbinic literature, the.New'Teetament, and the writinge

from Qumran has an imrortant part to play in Old.Teetament scholarship.

I"I - .'.- - l-'
{ 4 - 2 o l.-'r.h NI I ; ':."l‘l. '?

The baeie of thie etudy will therefore be an examination of the

) £ '{j-h.-'-m . {* . N . ¢
concept of humility in the final form.of the HebreW'Bible repreeented
' F Ty A e T R T 5. PR e R
by the-Nheecretic Text. Ite core will be the exegeeie of verses or
-\ }ﬂ I xres { A ] -

passages which refer to the virtue of humility. Before thie ie poeeible

"'lt

the parameters of the subject must be eetabliehed by a wcrd-etudy of

a key term and by the identification of a key term from the later -
tradition. “
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Wé'haye;glrgady'noted the difficulty of defining the ?erm in .
English and attempted a defipitiop.TIt is, by no means clear that humility
is to be considered a virtue, as we have seen in the different valuation
placed on humility by Aristotle, 6 Aquims 7 and in modern Christian
~ethics ( Chapter 1 Yo The former sees little merit in the attitude,
but for the latter it is an.importapt virtue, We shall accept as our
basic defini}ioqﬂthatuhumility is the opposite of pride and arrogance,
and that it consists of three aspects: a recognition of one's
dependence on God and a willingness to submit onese}lf‘to him, a
realistic assessment of one's own place and a curbing of one's ambition,
~and a regard for others with a willingness to give oneself in service
to them, As such humility has an important place as a virtue in
Christiinthquht.,,~ -

We shall not attempt to trace the development of the importance
of humility in Christian tradition, from the origins of the theme in the
01& Testament to its established place in the Summa Theologicas but in
: Chaptgrgﬁ}-&wwe shall examine the place of the ideaiin early'ngish and
Christian.li?praturg. We shall do this for two reasons: to confirm-the
. accuracy of the defin;tion*of humi1ity wvhich we havehadopted, ang, more
importantly, to see what words or phrases are used to express the idea

aqd Vh?t,91¢ Testament inpidents, texts or personalities are referred to

in this éqntext. )
| '
We shall look at humility in the Apocrypha, especially in Ben Sira
who has much to say both against the vice of pride and in favour of
the virtue of humility, Chapter 3.
A study of humility in the writings from.Qumranr({Chapter‘4 ) also
notes the importance of the virtue there, and that there is no uniformity

E ]
¥ -
F h i'r
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of vocabulary used to express' it. Especially valuable here is the
~ . e Y L n WEE « o S C TN ey -
occurrence of the expression :nab 2._11‘! y a’hapax legomenon in

the' 01d Teetament at’ Miecah 3:8.

re ¢

‘An examination of humility in the New Testament ( Chapter § ) shows
the importaﬁce of'h'ﬁmilitjw*for:’th}effii';at1Chrie#tiahei. Reference to 'the

01d Testament on the eub,ject ig’ limited though Proverbs 3334 ig

. ¥ - !

quoted. This etudy notes the use of ﬂr-tus and compounde of 1:'-uruw:

in this setting. L

# - Ii -

Finally in a study of humility in Talmud and Midrash ( Chapter 6 )
ve shall ;ote that several Old Teetai‘he-nt'itexttel *frequentliy! recur

( especially Psalm 51:19, Isaiah 57:15, Zephaniah 2:3, ‘Micah ‘6*:*8 ;ncl
Numbers 12 :3 );t that certain personalities especially Moses and David
are Fr'egaijde‘ol as ‘exemplars of humility and that there is no eii?éle

technical term used for humi 11ty though -l ;'l_-:.i: ocBurs frrieqfuel:ltly;

.h' 1-1:1" ™ n :F-'

i, n
A y o Ao o o i

o From this examination of humility in Jewish tradition we are able,

in addition to seeing the importance of humility.-in that tradition and
con.firmin'g“tu};a.t} our definition is adequate, to :djxfa.'w up a 1ist of texts
‘which are prominerﬁlt on thik theme in the ftraciitioi'i, and a 1list of‘ words

l"ht"s-"

and’ phrasee ueed to-denote humility. The way'in.which the texts are
used in the tradition.will throw light. on their meaoing whiohipaii be
more fully explored later ( in chapters 15ff ) and the vocabulary noted
TWill provide the‘etartihg point forlidentifjing the vocabulary of

humility in the Old Teetamel ( Chapters 8-14 )

Thus the vocabulary of humility will be presented in the form

’fr . - I N * * I oy = am Y . * o1 . - ik v "7 T 4 R . ® :
* o v S b . ! + v », 7 * Taa "
of an Associative Field of the term "!lJH s for this is the most
I T K

frequently occurring word denoting humility in the tradition. mThe

3

plotting of this field will emable us to see the range of the -

"N
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associations of the word ( Chapter 7 ). From this study: six.groupings

of terms are found: : S A N I N

1. terms denoting a socio-economic condition.

2. terms.denoting a state . of affliction and distress to which
the sufferer is reduced by victimisation,

J¢ terms denoting humiliation, abasement and disgrace... -
4. terms denoting a religious response of worship and homage,

¢ the antonyms pride and arrogance.

6., terms denoting the virtue of humility. L

F ]
. -1 S fa

This is followed by a detailed examination of the usages of these
terms ( Chapters 8-13 ). It will be seen that Group 6 consists of only
711y itself plus.the difficult terms W°J¥I¥ and  I2X] 1 but that

a number of other words or expressions belonging to some of the other

groups are used on occasion to express the virtue of humility. These

‘occurrences will be noted., - o .

v, &

The study of the antonyms will be conducted in less detail: but .

-4t will be demonstrated that the 0ld Testament does regard pride as-.

a .vice,

bt
:'J} y - ¥ - + I']: e l“

- In all of these discussions the most interesting and important Old

Testameniﬁtexts referred to will be isolated and noted,

*a v
_J' -+ -i.'\-ﬁ' -'Ili

The third part of the study will be an examination of the
concept of humility itself in the 0ld Testament .as it is found in the
verseﬁ wvhich have been identified. The verses or passages for study.
.4n detail ( in Chaptéra;15-21,) will be seen to bes: Numbers 1233, .
Isaiah 66:2 with 57:15 and 61:1, Micah 6:8, Zephaniah 23 and 3:12,
Zechariah 9:9, Psalm 131 and seven sayings from Proverbs ( 3:34, 1132,
15233, 16119, 18312, 22:4 and 29323 ). It will be seen that
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all of these passages clarify the three aspects of humility according

to our original working definition,

It will therefore be seen that the concept of humility so clearly
and so radically ( even disquietingly or disgustingly according to taste )

recognised as a virtue in Jewish and Christian thought, has its roots in
the 0ld Testament., -

Before going further we may note that whilst our investigation
covers a wide area, much of which has been travelled before, there has

nevertheless been little attempt to isolate and discuss the 01d Testament's

.-‘understanding of humility as a virtue. In summry of the research to date

a1

-r."' +
i_:.!'t

%e-nay'bfi3f1§ note two of the relevant wider areas, before going on to

see 'the -1ittle that has been done on the specific topic. "

The overlapping area of the 0ld Testament's concern with 'poverty
and piety has been exhaustively discussed, Considerable attention has been

given 'to the key term *JY and its min associated terms ‘f]i’.?.:\‘. and 0%/

v

Yo
1‘
The modern debate began with Rahlfs.To He recognised that these terms

were often used metaphorically, and no longer had in every case’any . -

soclological reference to actual or relative poverty. He argued that in

" their post-exilic ‘usage they desigmted a. party within the'mation, which

was characterised by tﬁe'fidelitywof?its members to Yahweh, 'His view .

]
received much support and gave rise to considerabdle debate.11 , ,

' ~»In general however his view was rejected. Mowinckel observed that

when these terms are used in the Psalter, they are used of people under

12

real{tﬁieat'frdh.!enemies'. He argued that these terms are used:for

the victims of sorcery: but Birkeland in a definitive study concluded that



‘the nature of the suffering of the .23 2&_{ - etc., could not be - -
apaa'cc:i.jf‘:l.«z-tal‘...13 The terms denote individuals or groups, he argued, who'were
actually suffering victimisation in one form or another. He defined
the ‘:l.z as one who "found himself in a .atate of decfeése‘d capacity,
'rvikg;ou}* and *vallué;' assulted by il'laﬁ ofr several kinds.'4 'Suchj a *perédn
re'coghised his ﬁepehdenée? fubon Godh aind called ui:on him* for help,* though

no partlicﬁlar form or I[ev'el of pie'tj was implied.

- Subsequent discussion, mostly confined to entries in dictionaries
and to occasional articles, has followed Birkeland's lead. Kuahke15

ﬁbinted out that ‘Jg does not usually have any negative conn&é.tion.

He notes that the terms 1Y , ]I’:'lc"? and 5‘1’ are used of the
one who is poor or unfortunate as a result of oppression and 1ﬁjuatices
but ‘3}7 ’ )D"DZ} or. 'TDﬁ for the one who has brought his‘
misfortune on himself.16 He also argues that in the later 0l1d Testament
period ‘1Y ‘and its associated terms increasingly have a religious |

sense, denoting the one who is aware of his dependence upon God.. He

concludes with a strong warning however, aga:lnat any simplistic

ully

assunptiona about 'Godless R:lch' oppressing 'Faithful Poor'

£ A4

van der Ploeg similarly reviews the relevant texts and voé;buléry

in an’eiploratioﬁ of the relationship between religion and ﬁoverty

e
1

in Is'raell7 His conclusions support those of Kushke.

}

.In a short monograph Gelin follows Kushli_:e and van der Ploeg. He

traces the changes-of meaning in the poverty vocabulary, and the use
of n'uy in particular to denote the faithful followers of-

s vw

Yahweh, He illustrates the development of this spirituality of " Spiritual

poverty" in later Judaism and éhristianity."a'

In a shorter discussion of the word ]3’.?.3-? Humbext traces a

similar development of meaning.19 From denoting a person suffering

the lowest conditions of human misery, the word comes to have a strong

e4



religious sense, denoting thoseiwho.look to God for help with an eager

..,and confident expectation..

LS
~r .: r ti'
1 T

“ H-J Kraue in a brief excursus reviews the debate up to. ~-1961 and

1‘

notes that the worshippere in.the-Temple deeignate themselvee as . 'The Foor?

to denote their innocence,. to reinforce their appeal for God's help,.
o . ks ¥ h o AT T .o W o F e i te w 4 o P .

k
‘:'I‘J-.-“

and to express their joyful certainty of actually experiencing the .

'salvation!' for which they appeal. 20

d - - iy -
1 ] - -‘F - i ‘ #“ r- N

.+ Martin-Achard notee that ~many queetiona remain unanswered, and
'1._...-* w Jod s .

iattempte to deal with the queetion of how'far the various terme continue

j?‘ =

to denote socio-economic dietreee, or whether they denote a 'spiritual

attitude of humility and neekneee.mﬁ He pointe out that the D13y

l‘ ,q:*---ﬂ F) f ‘T-'

cry out to+God impatiently for deliverance from their various ‘bonds,

fand do experience the joy of liherationjp Theireiie‘no spirit. of

resignation and submission.

}' b ) L . *i g'- *ﬂiﬂ‘rf

The positicn in 1966 was eummarieed by.A.=George in a dictionary

entry422# He notee that in the Old.Testament poverty ie firstly a eocial

e T : s b > VR

fact of political and economic circumetancee, which then gives riee to

‘religioue reflection._ He_examinee the"vocabulary of the Massoretic

Text}and of the Septuagint, noting associations and developments, He
discusses the eocial eituation and thetdiffe;ent.attitudee“to poverty
taken in the 01d Testanent under the three headings ofﬁpuniehment,

scandal. and ideal, He suggests that these three are:in chronological
order -of development, with the:process:of 'spiritualisation' being =~

cleanly marked in the;Septuagintjand'at:Qumran; e

The developing theme of‘poverty‘andqhumilitywicJeeen by Jocz as
the motif which provides the continuity between ancient Israel and

bothvmodernthrietianitjgand contemporary Judaism.27: This-may .-




possibly be soj- but his article lacks the detailed and painstaking® "
analysis of vocabulary and texts which have characterised all other -

discussion mentioned. : B , * . ~o

Much of i’.he relevant ciiscussion,to de.tenis summed up in the .
~_appropriate articies hin T.D.N.T. s.nd?iri the gradually-appearing T.D.0.T.
serles. In the former the ground is covered in four articles on the _
Greek words :!TGVQS ~,24arr'rnxos .25 Yosvsg 26 and vTelrévog ;.27
The fullest discussion is in the article by Bammel 28 vho provides a

full survey of the use of "Jg and its associated terms in the 0Old
Testament, plus an analysis of the ways in which attitudes towards the
poor changed in Israel in changed historical cirEumstsnces. A useful

- section on "Humility in Judaism" is provided by Grundmann. 29 His
article, though overlapping with the: other three to some extent, provides
a wider discussion,. for it is not confined to an examination of the
vocabulary of poverty and ' the issues. raised directly by this.: The Hebrew
terms ]]’2&5 # - R:}r‘z_‘ 51 ‘and BT_I: 2 and ‘their cognates -

. are:fully:discussed in 7,.D.0.T, 3?1 *

Thus there has been considerable discussion of the .various words

for poverty e_\_.nell the -poor in the Old Testament, principally . 'l]*zas oy

?3Y ete., W, BT and . RDT . and of the main terms
by which these were trarislated in the Septuagint, wrwyes y Wevng
Tawéivog ,and  wpdvg =, It must be said however, that'a definitive

study remains to be done which would take into account contemporary

developments in the field of linguistics. >4 .

The discussion has established a change of meaning in most of the
terms during the evolution of the Old Testament itself.% Originally
much of this Yece?ulerxﬁhaqLe-socie-economic refe?enee,‘sut,especially
in the exilic and post-exilic periods.s 'religieus' sense begins to

be attached to many of the terms. Poverty and 'humble circumstances'

."h
¥y
1
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are seen to'be contrary to the:will of God, and the result of violence
and oppression. .Therefore the poor seek deliverance by God and ecry out
to him in anguish, for he is the only source of help 'they have., ‘It

must not be concluded from this however, as it Bometimes has been, that
there 15 any perticﬁlarﬁﬁietjioh;tﬁelber%ﬁef %hé‘iéei ;ﬁdrgbpreEBed.
Ner, on the same grounde, that poverty ie to be sought for its religioue
or devotional value. | The religious eense which therefore comes to be
attached to mﬁch or'the'eerbuléry of pdrerrytie two;foid: it involves
a reeognitieﬁ of‘55é5§ own helﬁleeEﬁeeeqandfthee ofhene;e ;6§a1'

dependence upon God, and it involves an assurance that such an appeal to

rrrrr

' God.will be anawered.

1 - +} r " » ,.v..jtﬂ L |
J"":" ry> £ . Yy g T E
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“Justice for the Poor:is, :of course, one’'of ‘the major concerns

- of Liberation Theology, particularly:.in‘*its latin-American form. The-

vast'literature produced dwells.repeatedly:on God's.concern for the poor

* + and makes .much use of the Exodus theme 'from the 0ld Testament and Jesus®

fogd 14!'-1-.“

sermon at Nazareth from the New tO*illrstrete thieﬂboint.ﬁaCereful‘“
scholarship is a feature of‘Gutierrei}eﬁattempt to present.-his reflections
on the movement, and he bases much of hielunderstanding of the '*Poor' on
the work of Gelin.35 He notes that in Roman’Catholic circles especially
‘thé'ééiﬁ 'po;erfy':is'ambréﬁoueigar&;ﬁeﬁfolieweﬂCelfrfigfeérefuily

ks
P
)
i.l}_q.

distinguisting two different though related understandings of poverty

. » . v g s oo -t o NI 2 *l—r?.n; > ” . e 4 - s
.“in the Bible, that of ‘poverty as a scandalous material condition and

{

TR LT y . ;T L. - . w7 “ b = T e
" that of it as’'spiritual childhood'. He is at pains to point out that

o

the Bible nowhere idealieee poverty and to correct euggeetione

. -
1

*:.'-F. P 1 ri 4. 1,!"* ™~ rt s .‘j -ul‘f«.q*f}

sometimes made that the poor are bleeeed as euch.

™

My -n i N q1s & F o e e
ey A diecuesion of the Old.Teetament'e'view of pride is obviouely

*?“u

ol |

relevant to a etudy of ite teachinga on.humiiity. Hewever, apart from

*I!!";u L‘

Dictionary entriee and an occaeional article there hae been little or

4% o, %,
‘E t e - s 1* b ou - :'1- ,.,r-»r;r

aral!

.J""* L]

none-
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Bertram in two brief articles discusses 3ﬁfus - and ;rre-pmﬁ-wos
but devotes only a few pages to the 01d Testament background.’® The
discussions on Tlf'?z. and T4Y¥ are equally brief in T D.0.TI7
The verb 1“5 has been dealt with by H.N. Richardson and Ba.r’ch.-f’8 The
only monograph mentioned in bibliographies in these entries is that by
Steiner.?9 There are small problems raised concerning the meaning of
one or two of the terms in a small number of contexts (ndtably with --

1'%) )+ but in general the vocabulary of pride has not presented the
range of problems nor generated the theological interest of the
humility vocabulary. Thus there has been no debateiéorresponding to
that stimulated by Rahlfs on the identity and spirituality of the

D'! :!_.:J .‘40 That pride, variously but straightforwardly defined,

is a vice appears to be seen as a truism in 01d Testament study.

Full-length studies of 0l1d Testament Ethics have lzaeen“:t‘en»'....:41
The most recent by W.C. Xaiser Jr., offers both an essay on methodology
and a discussion of the#most important features of 0ld Testament ethics
such as holiness and the Decalogue:s bdut despite going into
considerable detail at times he offers no comment on humility, pride
or any of 'the key verses we shall discusa.42 The same is true of
'recent dictionary articles on the subject of 0ld Testament ethics,
and also’'of ‘such classic studies of aspects of man's relationship with
God as "aee;l in the 01d Testament as Snaith and von Rad's Theology,
vol, 2.“43 Only in Eichrodt's Theology does humility get ‘a m;ntion.'44
He notes that it was the prophetic movement which provided A new
impetus for morality in Israel, and led to a renewed awareness of the
inwardness of morality. At the same time it was the prophets, he
argues, who cHahged the values of the people from those based on
strength (for example the warrior-values of proud independence,

enthusiasmfor war, daring, contempt for oﬁponenta) to those based on

responsibility and compassion, and he notes the important place of

28



humility in this framework.45‘~1n recent monographs on 0l1d Testament

theologﬁ, 1f humility is mentioned at all it .is in the context of 0lad
Testéaen} religion, and the God-ward aspect of the attitude is the one
46

“discussed. Shorter discussions of aspects of 0ld Testament ethics

have appeared recently:s some primarily concerned with methodology47
and others with the ethical teaching of particular groups and its
backgroundl4§; None have focussed on humility, though the importance

~of this virtue was noted in the conclusion to a recent study of the

ethics of Isaiah of Jerusalem}49"

Fe

A A A
- In hig study, thnanimitéz 'Ideal de la Grandeur dans .

50

Philosophie paienne et dans la Theologie chretienne,” -R.A. Gauthier

devoted a section to humility inﬁtherld.Testament.51uiﬂe noted that
Jesus promulgated the ideal of humility, and that he did solas heir to
a long tradition in Israel. His study traces the development and he
regrets in passing that this important subject has yet to be -. -

- scientifically and comprehensively dealt with.32 , He discusses the
relationship between humility and poverty noting the changes in the
meaning of, those words which we have noted above. Those who are
humiliated and oppressed,-he argues, develop an inner attitude of.
resignation and acceptance, and thus the ideal of meekness and humility
develops. .The attitude of the prophets who announce judgement on the
oppreegprg,”the#proud,'facilitates,tﬁis Qevelopment:ﬂtgnd it reaches -
its zenith in the Psalms. The oppressors are above all the godless
and 1rre11éiouszﬁw}he oppressed are.those who are loyal in*their-
allegi;nceito'Yahweh.nﬁﬁumilityuthus,bgcqmeg a religious as .well as a
moral ideal. The ethical dimension of humility is brought out in, the
Wisdom liﬁgraturq;meapecially”ip.Beh.Sirach where the link with the

oppieéqed social .classes i1s broken so that humility becomes a virtue

which can be expected of all people, regardless of their status. .

Lt
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The overall plausibility of Gauthier's reconstruction of the
development of the ideal of humility has;not been denied., His discussion
of the terminology is similar to that which we have noted, and suffers
from the same drawback,’thst several key passages receive no or only

passing reference.53 This however is only to be expected in a general

Btu@-

We have already mentioned the principal word-studies in
‘ which there is some, though usvally not very much, discussion of the

vocabulary of'huuility:54”

.~ - Dictionary articles on 'humility' are found in most biblical and-
theological dictionaries and are necessarily brief, with any discussion
of the 0ld Testament briefer.still. Some however, are not unimportant

22

as summaries of the important questions and conclusions.

v

It remains last}y to note theidiscussicn of important 0Old
Testament passages dealing with}bumility, aud here too the notabls feature
is their scarcity. Of the various verses which deal in a significant
way with humility oply_tucjhégewarticles devoted to uhem, namely

Numbers 1233 and Micah 6:8..

1)

1 .
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| Numbers 12:3 has been discussed recently by Schildenberger 56
5T

and Coats. Schildenberger notes that the verse is an editorial

L
adciticn*from.an editor who belongs to the prophetic circles around

Elijah'and Elisha, who is concerned to portray Moses as the' prophetic
idsall The chapter as a whole functions as a warn;ng to all prophets
not to exalt themselves simplynpecauseﬂthey have been empowered by

God's spirj:t. ‘He notes with apprcvsl that Gelin trsusla.ted ! ::."2 |
here by‘ dsruutig » and asseris that one need not sccept ‘Gres‘smsnfs.

view of the origin of the verse as a storytellsr 8 inserticn to agree

with his conclusion that the verse is an illustration of Moses' humility

30
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a theme found also in Numbers 11 and Exodus, 32.. Moses is portrayed
as_the super-prophet. He stands in the closest possible relationship

with God, talking with him 'i:e.ce to face! and.being entirely submissive

way ;

to him. He is entirely dependent upon God, .though forced at times, as
. : I O e -4 . . ' , T s

are the D‘IJS - of the,Pee}ter, ,te cry out.to God with desperate

o w=

urgency. Towards his fellows he exhibits patience and generosity of

spirit (Numbers 12:26-29). Moses exemplifies the virtue of . . 7',{,-32

Coate, in keeping-with the alm of the_collection . in which he writes,

‘w Lttt -

notes that in its present form Rumbers 12 is a‘~1e§end extolling the

virtue of Moses, and v.3 is the central and tnematic verse, notyithstanding
that the verse has long been recognised as an intrusion..: We observe that
one part of the.01d Teetament?tradition about ‘Moses'is that of his ' -
virtues, for example his'integrity and steadfastness under trial,:and

that Numbers 15:3 plays a crucial:-role-in clarifying his virtues. He

recognises also however, that the unprecedented masculine singular form
;j{ ' L R B e 2t *, R oY . PR !j ﬁ-# _.--,*F:: az " F‘* %y " r.,_, T - i e e ‘
} J_9 creates problems and concludes that the traditional

- . ! !“L i!"-‘{'f

tranelatiene 'meefc' or 'hum‘nle' are inadequa.te and thdt the traditional

i . M ¥ l

derivation ‘of the word from a9’ (iii): ‘140 be afflicted! ;ie ‘wrong.

m el L IS

He regarda the’ derivation” of “the word as coming from ‘IJB (1), )

efe T 0 e

'to answer', and the word as denoting Moses' reeponsiveneee ‘to God.

,Thus Moses is the loyal and obedient servant par excellance, a man of

¥ 3 E% +
#U*J u;-*l-‘*h H..-

"r{.
‘!I;' '!uli-I-l|

Bt
exemplary honourableneee and 1ntegr1ty.;

EES .
Pam b g SO VAR SEMEE X 48% JEPRO
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That Numbere 12 makee the.t point Eamot be denied, but the price

!’ P | - * v o e 1‘ . . ‘ N r

to be peid "for this 1nnocuone conclueion ie that the term’ IJH “1:5_

+
. r'-,:... k{ -] £ '5'-" ,.- I

.3 1eJdrained of eny eeriousqeontent. Caate' derivation ofﬂthe term

i
’ E 4 L :
'E -h-.-_ I * q } 1 & ..\:' L] h ﬁ ‘h‘ "-i‘- ? 1 ] r ".1 * -

is both weak and euepect, and seems -to be based on little more tha.n

'i . -
ﬁ"“‘?t 1*1,1&; q'*-‘l‘i"{ ,-.'1‘?"‘ vh!';[-*-t *1!‘

the eeeumption that :ln Ehglieh 'meek' means 'deficient in epirit and

.é' £ d r
"

‘ " . - w, i A b
courage' or 'eubmiseive' 58" of couree Moeee was neither of those,
e h v U TR S T VR T i ey

and equa.lly obviouely he was eupremely responsive to God: but tha.t
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having been sald Coats fails to give any satisfactory answer to what

is meant by ~')JY at Numbers 12:3 and why that word is used at’'all.
v

L
L)
1 :]'l :

In this respect howgver,_Coats is little different from the majority

of modern commentators on Numbers, themselves rather few in number,
who usually go no further than observing that v.3 is a later gloss.
59 60

Older commentators such as Holzinger’”’ and Gray state the problem
that "1 g here 1is a hiEﬂix legomenon , and:that the meanings
given to its cognate terms in the 01d Testament can:hardly be applied °
to the character of Moses as he is presented in the tradition. Among

" recent commentators only N.H. Snaithé1 attempts, in the necessarily

brief  compass available, to suggest a solution.

aigy

Micah 6:8 has been the subject of considerable recent .
discussion on a number of counts., Some of this debgteihaa centred on
the meaning of the phrase :n?_l_:_) .'g:l{'l:' » Which has traditionally

- been understood to refer to humility.

The questions of the form, unity and origin of Micah 6:1.8 have
received renewed attention, and the situation up to the mid-seventies
is revieved by Renaud.szl Subsequent work has emphasised that the
passage must be seen as a 'Lawsuit'.63 As such vv,.1-8 are to be seen

ags a single unit, with.vke as the climax to the whole. Agreed conclusions

as to date, provenance, Sitz im Leben etc., have not however, been
3

reached.64

§

The narrower but equally intractable question of the meaning of

the hapax legomenon Il_.?_".') ‘.g:l.‘.’uzl in v.8 has also been fully

' 66
discussed. Articles have been written by D.VW. Thomaa,§5 Hyatt,

Stoebeﬁq*and Pe Wﬁtson;ﬁa' and passing reference has been made in the

6
articles by G.W. Anderson, ? Deisaler70 and Lescow71 as well as in

72
commentaries and other studies. The Septuagint and ‘other versions
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do not.appear to have understood the phrase in that way, and the verd -

3,37} does not often have the sense of humility in later Hebrew or
in other Semitic languages. Nevertheless the etymological debate has
proved inconclusive, and the traditional reference to 'walking humbly®
has beeﬁfrétaineh by all the mﬁjbr new translations exbeﬁ%iﬂew English
Bible;75}‘

- Rotwithstanding the atteniéop*gququ:to the correct meaning of
the. phrase,:and no-one denies that 1t has something to do with humility
in. its widest:sense however it is translated, little attention has been
given to the wider issues raised b}fMicah 638, . For example the question-
of wvhat this behaviour or attitude is in practical terms, the questions
raised by the juxtaposition of this obscure term with two well-known
technical terms in d‘étatement1wﬁicﬁ’furpbrté tgfggiahiéminder of
what is:alréadchohméﬂly acceﬁte@,ﬁbr théwiueétidnlaf the link between

A . # r o ¢ fat 3 2, ‘ v . z .
this verse and others about hum111t§ in the 0ld Testament, ’
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PART 1. HUMILITY IN PARLY JEWISH AND CHRISTIAN LITERATURE.
. | .? ~ '
CHAPTER 3. HUMILITY IN THE APOCRYFHA,
In the Apocrypha humility is also considered to be a virtﬁe,’ﬁend
the practice of it 1s commended accordingly.ﬂ This is in addition to
the condemnation of pride as a vice. The Wisdom of Jeeus Ben Sira |

provides the best example of this treatment though there are

Feignificant examplee elsewhere.1

In Ben Sira the condemmation of pride is a frequent iheme;
‘and is this respect as in so many this work can be seen to'be a
continuation of that tradition of Wisdom writing which is represented
in the 014 Testament by Proverbs. Especially note*weﬁrifhy are the
warnings against pride in 9:17 - 10:18, which is a section dealing ﬁid:h
the qualities required in a'ruler.2 A king must reme_inber’ his moﬂity
(10:9f), and above all be wise (1031f).. Pride is condemed as the
most damaging manifestation of unwisdom. 5"‘P"’¢’°‘V'°“ S ’i_T'E_)
is hateful in the sigh{; of God: it 13 sin (10‘:13) and an aberation
(10:18)., 37 It arises from a refusa.l to recognise God and give him hie t
due place (10312), and so the whole social order ie overturned (10 Af).
It manifests iteelf in injuetice (-LSml-L R 10 71'), and violence

or insolence { 'vﬁf's ", 10:8; Hebrew 'NR_J_l) If he wishes to

avoid the deetruction which God inflicte as the puniehment for pride

(10:13-17), the ruler must not "do the works of _uﬁp-s ( ‘ n*g‘ea
1036)"- :
\ - ) - € | +
The repeated «pxn urrepn¢d\ﬂd$ of 10:12-13 is a deliberate

reversal of the claeeic wiedom motif of Proverbe 117 etc, found echoed
frequenﬂy ‘elsewhere in Een Sira especially at 10:21 and 19:18..'4 In
this passage the general term , Jﬂe‘omﬁivm 1;. preferred throughout

for prides 5;,9:_; is used twice (1016, 10:8) with what appears to

>4




be a more specific sense, denoting an act of insolence or eggreeeion.5

This contrast is not so easy to establish however between the two

*® &
Hebrew terms used: ]l'TI translated by vmepnpuviel.. here, and
{ ¢ L :
711 ®A translated by uﬁ‘ptg e e e e b
¥ s - ' — . - PO “ : - .

3
¥

Elsewhere in Ben Sira the word ::rrgpr)é.wm " 1s used 1in a

[ 4 . - -
- L - l
. . [ ] . l:';_fr'l, Ir , iﬁ- ;‘-‘ _*-" ) J
* 1

-

number of eettinge which function ae_warninge“againet‘ pride. In 15:1-8
the familiar figure of Iady Wisdom is found. JShe approe.tchee the "one
who fearje the Lord', and who "holds fast to the law", and offers to
exalt himitora respected and honoured position in eoci_ety.sm By contre.et
she distances herself from the "proud men" . (. ;ut‘on¢uw.¢5 | . . .

Hebrew . Y1 TT : ’J/J',"IR ), and "1liars" know nothing-of her (15 :iB).
v .. "f - - ; . . )

;:;rre‘on¢¢wd* ~is thus the antithesis of ';'the feaxr of the Lord", ..- ~

and the "proud? are also "fools". (dVGfmmol ﬂWV*TM) and . -

“BinneI'B“ (dVSPfs %derXG‘ ) 717'- . . :ar; Y SN L B A S

‘ ] . -~ e * [ ™ .h|,'| T"-
t ?“p "‘Hri I v'h( *l"" \ e " fa 1 . F t r:i . B “m " A ;r‘

{

In 16 6-14 there ie a recital of examples taken from Israel!s

o
il-‘& "L"- ':) ;L! "..L » o

N
¢ LY o

history oi‘ dieobedience and rebellion againet God which resulted in

‘ir fr .‘FL h"'-l-l..i

God'e punishment. The neighboure of Lot are condemned‘for their

T i t v 3
"+, s R = $onut W . b

urepn¢uv-d ( ﬁl RZ), probably in reference to their deliberate

3 »,e e L l'l.'l'h I "
% 2Ot BN 2 madefes oo A g TH A M0 . -k

contempt for the lawe of hoepitality (16:8) In veree*'l ‘reference j_g
J o Catbe ot 2L N p [P M < N

made to the "giante" who are condemned for their mieuee of power.

4 + 7 -tﬁ "'-l"'
1. t bt 'y E ‘,.‘ 1inl- g 1 4 " . -‘--T 4 -
t Ea " ' - ""\-.rl":h i" - .."l* L L] - 1
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- Single proverbe at 27:15 and 27 328 link urre-lonédvlﬂ with
mockery and abuse, 1331 warns against assoclation with the ecoffer

and sceptic (Hebrewr 15 ) and 26:26 contra}tete the proud wife who

2y 4 . *
ot Py ey v , o & “’!"‘

refuses to accept her hueband'e authority with the nodeet and

4
¥ T

t* i—h‘f" T ' - I bk J H -'L‘i -..i" _-* )

*hr {'3 e 3 "i J x t."'""“ i’ - K .L r e .

virtuoue one who doee. The modeet and virtuoue ‘woman ie one who |

" ? -..J' 1: ;L** :1¥ P L‘? -:" & ¥ % ir f:_' v s .._ _ -ij_"
knowe her place and keeps to it.
¢ 7 ' ‘:'&"‘i ;:IH..*;;_?:“': 13:"”:' R [R I "*““—q
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In theee paeeagee and in others Ben Sira adopte the view found

»
L
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in Proverbs that pride is a vice which the wise man will avoid. Pride

x

1s seen both as a refusal to be subject to God and pay due attention -
to him, and as a wrong attitude towards others which refuses to take
serious account of them and asserts one's own superiority over them,
The one wrong is seen to lead to the other, and the consequences fofg
both’ the individual and society are serious. Pride and the "feafﬁof
the Lord" which is the basis of all true wisdom are inimical to each™
1

vy "

other.

4

In the rest of the Apocrypha condemmnations of pride are .
more thinly spread though familiar themes reappear. The most
conspicﬁous of these is-the condemation of foreign nations and their
kings for aggression against Israel. - This aggression is seen as a
manifestation of. pride and arrogance.? " In the . Wisdom of Solomon-
pride is predicated of the giants of old (14:6), and of the sinners
who see the salvation of the righteous (5:8). In the Additions:to
Estper mugh 1§£W%§e of the:queen{s renunciation of pride, in contrast. -
to Hgman'q sp:feitkpf‘i§:(13:12,14; 14316). Finally in Tobit 41313,
an.instrucp{on'of‘a son by his father, pride is warned against as
resulting in ruin and confusion. In all of these instances the Greek
term used is Jrropnéc-w'-l . 'This term and its cognates occur often

4 o
in the Apocrypha whilst 'vﬁfls and its cognates are used much less

often, and usually with a more spec;fic meaning.9
Y S

It is not powever, in these condemations of pride that
Ben Sira makes a particularly distinctive contribution: . but rather

in its commendation of the virtue of humility.

.é'\r

3317=31 1s an instruction on the theme of humilitY-10 The

e

form of the addresé using the second person is maintained until

4

verse 23¢ but the remaining verses continue the theme., The key
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opening instruction in verse 17.is that the person who would be wise -
must act in rmpiu7ang . ( 7 1Y ) 1 Such behaviour. promotes -

v Y a9 .

good relations and wins approval from God and those who heed him.
The higher one is in the social order, the more necessary. it is to
act in this way (v.18). In verse 18 the verb Tdmeawve:v: .-is used -

121~At:thishpoiht some manuscripts add: what

to refer to this attitude.
was. originally clearly a gloss, to point out that-such behaviour: is

in fact completely contrary to 'nérmal' practice.13 God does not value
the uPnlor W) em 0o but reveals himself to the Tpaég 14,
The same point is made using the same 'vocaﬁulbaﬁry at' 10214,  The idea

is repeated in verse 20 (Hebrew v.19) but those:who are approved by
God'are there referred to as' vameivor "~ ( *' 'A*l 1Y )o’ The idea
which is commended here ' is spelled out in verses 21-234' (cﬂé"mpare also
verse 29)-in terms of intellectual reticerce. “He who is humble '
recognises the limits of thought:beyond which he cannot go, and accepts
the finitude of his reasoning abilities.’ Thus the instruction in
3:17-31 uses the terms wpavs " and’ Temréivog t }é.:nd%':th‘éii' cognates,
translating-the Hebrew terms - a1y -and 'ﬁ‘l‘l"! Y 'b'iio def;ote"i:he

humility which should characterise the follower of ‘the way of wisdom.

ady
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The verbi,‘i'r.m'uver\(- - 1s ~used~twicie_with»ftfuxn St as its

¥

direct object for .an attitude which is commendable.in.the. sight of
God, 2:15-17 is a seriegxof.three;sayings,whichAbegiq*with "Those who

fear the Lord ...", and which proceed to inculcate the need for

obedience to God. The 'first two contain a parallelism uaing the phrase,"

"Those who love God"' ( oc: ﬂY-“"'OWTG'S " wuTov )s but the second

Ca J
half of verse 17 reads, " well- evwmav "_UTOU 'r-m'ewwa'ournv THS

qwx-ts ﬂumv ". The only sense poasible for T weIverV here

i" i..l"'fial;'.'h' """1"' "‘ ) v

is th'a.t of 'humble', and the qualifying 'nts cpux.csﬁ otV TV

* i L J7

functions to make the sense reflexive.. To prepare their hearts
* w

(v.17a) and to "humble themselves" (v 17b) are thus expressions

37
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signifying delight in God',hsw\_fi;l‘l and obedience to his law, as in the -

preceding sayings. .

L ‘ |' E"'

The same conetruction :I.s found s.t 7317 with the sddition of

'\i ~

the emphatic d‘#OSPoL R where the Hebrew reads *HRZ 5’9'0—'
This is one of a number of commendations expressed positively found

in a series of commendations generally expressed negatively.

'r-'.'- -.h . N : 'l|_ ¢ - 4
o * , ¢ A ST L ¢ - I

The form of the verb suggests tha.t failure to "humble oneself

greatly" is characteristic of the “ungodly" ( oureﬁas ). It is

I TR T
possible that the meaning here 1is repentance (compare v.16) a specific

1

form of humility before God, but v.15 would suggest a more general

::isf‘L

sense of humility, a.nd ha.d repentance been the meaning required then

/u-rdvoau would have 'been available to express the point

N
A

unambiguously.

There are five more occurrences of the noun TTPLUTAS (14:8,
10128, 36123 and 45:4 in that form, and 1:27 in the form wpsorng ).
Three sayings on the theme'of self-evaluation are gathered:together

-*&H‘f l*:!F S |

at 10:26-28 extolling modesty and warning against boasting. In the
last the diseiple‘“(.-r;&uwv ') is instrneted, v mTesurnTe SoSucov
™V tPUFXﬂPV eou ( ‘,Wﬁ] '1'_‘2‘.') 'l'l_JHD. 1]9.) which is perhaps

P - L N

rendered best by 'the Jerusalem Bible; "My eon, be modest in your

self-esteem". The parallel in the second line is weTw v o€ ey

» 1r'*::t‘ "15!;:-«:3;.-‘
durTng ', "at (its) proper worth",

Ak

L

The phrase :€héog weut rr‘scf_ufné occurs at 36:28(36:23) which -
is one of a number of sayings on the virtues which make a good wife.,
The wife whose gspeech is marked by é-)\éos Kelt TTPelUTNS is an .
asset to her husband. ' The wisdom literature often points out that -

one's speech reveals one's character, and that boasting is a mjor

sign of pride: this verse joins with Tkﬂ

-#-I »
- &
8 R t—:
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others in recognising that the obﬂos‘ite is also 'tﬂi'ue, ‘that ‘kindness
( éhéog ) and modesty in speech’ is a sign of humility. ev TpuurnTL

( Nilsa ), is used adverbially with another verb of epeaking.

Y -

1. ?" -I" ey e
. + il* 1 - 4 i -r":'* ¥ R
*-t.f #‘..I- ‘ '! i

i IIll-

.:'rraufnva.:l o a.t 4:8 where the adverb é!pnwwd | ia also used. The

]
,_r‘i-u .

"F'ﬂ-'& 'I..l‘" - F] 4‘ e *t‘ f

H'ntl. » »

wise man will listen to the w'naxoc and respond to him 'peaceably

and "humbly or gently“.16

" - v o 3’;:]]‘

rrpdurqs ie linked with eI at 1'27 and 45:4. In 1:27 we
SRS WV P’i i el 'h.i 158 IO

have a definition of the behaviour which ie required by Gods . "For

k! ol ‘}} \ i '*-:i-"" 1~

- _* .Ii- —

the fear of the Lord is wiedom and diecipline; fidelity a.nd gentleneas

"“,"‘ri‘ ri""i‘.‘ ipei

are his delight," (New Englieh Bible) Four virtues are thue set out:

,‘- l ii.‘ . '!-Lt r!!‘j T

codiet N wiedom; m.uSeuL N ’ diecipline; rrw'-rc; ’ faithfulnees

e ) - T-p'l!-"r L..l"'lrl q_u.- *:! ‘f N

and I'I'P;!‘G'Tq; ’ humility: and the inclueion of rrP-lorns in thie

* ¥ i'ﬁ
1 Y f‘ h"ﬂ-_.r‘ I i, .

summary of the essence of morality is noteworthy- :45 :4 is part of a

paean in praise of Mbeee (45:1-5) After noting the greatneee and

glory God gave toﬁ Moees we rea;l: "For hie loyalty and humility he

te oot

coneecra.ted him, chooeing him out of a.ll manlgind", (New English Bible),

Yoda ..rg* 3”*

3
¢V TioTe  wel) rr‘oewrnrc . du*r‘ou . :.nqua'evi

I
¢

'I*"‘

‘E‘x"g""‘o uturov el-c eang a--tpwos' . ..;e The Hebrewj reads ...
o ! bon 2 qoa inmliya | indinga
R L S - TN ey T s “': . AR I .
This verse ie clearly dependent on Numbere 12:3. ,j“Thie ;virtues for \:hich
. . Tk . ® v one § - Cof et T .

- » '!"{ *'r.p,.

Moses was glven such pre-eminence are again TIETIS and .TpeUTNg

*_‘t ,‘#_,.li' oy

Wk

The classical sense of Trpadurng K I'gentleniees s 'mildness’, 171»

is possible in every one of the occurrences of the term and some of

-, » s

the translations prefer 1t.2 Such a- eenee is also possible for :*

7113Y ", used for wpuvs.'and wpavrng . at 3:17,°418,710:28 and -
YV i

45:4. However, in all.the.sayings.discussed except. 1:27 there-is in

their immediate literary: context if not actually in .the sayings

themselves, a reference to pride.: For .that reason the more general -



terms 'humiiftk', and 'huﬁbly' are probably better trﬁnﬁiations than

the more specific terms 'gentleﬁess/gently' and 'kindnéss/kindly';

The term TWr&éivoTes occurs only once in the Greek Bible at
Sirach 13:20, and even here there is a textual pro'blem.19 This proverb

is one of a number on-the theme of "Mix with your equals" .20 . The -

first line reads, ﬁéé)wwnr. Jn-e-'am?.zw:: T ITEIVOTES |

(Hebrew: nii? 71]'}32 :1_3.9!.:!1 13219). In classical
Usage Tumwévores .: means "baseness" ‘or"“vile”ness". Howeve*r, |
Jn;Pd}j»Jvé} has a éood connotation orily rarély in classical ﬁs;ge
and never in Ben Sira), and as its antitheairs here Turreivorés is

probably to be translated ‘as 1'*hul::.'t:l.liwtyi'....21 " In the surrounding proverbs

and in the second line of this one reference-is made to the contrast

between the rich and the poor, r.zﬁenvo;- " being used for i;he poor in

vv.21'and 27 (EW 23) ( bT and’ bw), wevas inv.18 ( &2 )

and wrwyos  in wv. 19, 20b, 24 and 29 (EVV 23) (  ‘A*be and
]P::“? ) whereas “ vrhoveiog  1is used in each case for the rich.

v.20 thus exempiifie‘ a frequent 01d *'I'es'tament themé, the identhificatrio;l

of the humble and the poor’ on the''one hand, and the rich and the

, ] L - »
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proud on the other. ™ AR

We must note the use on three occasions of the adjective-

-thuvn-po's - o -0V y 'modest', in a good sense. 34:12-35'313

(EVV 31:12-32:13)"15 a long*aiscoﬁfsé on the proper way for a,guest to
behave at a banquéff“:He is to be considerate towards his‘fellow- |
diners, careful about his table manners and generally unobtrusive.
Towards the end an observation with a proverbial iing about it says, |
"Ilightning apebds‘ﬁeforé”thunder, and approval goes before a modest

( sieyuvTepos "R DT ) man" (35110, EWV. 32:10)., The polnt
appears to be that just as when one sees the lightningkohe'knowsdihat

thunder is shoi:ltly’ to follow, s0o when one sees a man who is well-
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respected and loved ( Xee's ) one knows that he is a modest man, for
euch_reepectﬂeno”etanding;in‘the‘oonnnnitytie”?ooornedktoﬁthe modest
and denied to the proud who seek it. At 26:15 qooesty on the part

of a wife is sald to be a great asset, whereas the"ehaneieee' woman
is a disgrace. It 1is poeeible,#on;the;hasie~of whatuieﬂeaid about the
modest daughter in 26:24b that such modesty may beilittle more than

prudery: but another view is  possible.

L

The cognate verb ‘9£;O'xuvhelvf,,“ occurs ten times and usually is
fonnd with ite‘commonhneaning, in the middle or paseive ‘to beﬂaehamed'.

-However. at 21322 it is poesible that a positive sense is found,

Y
1 :‘ .' v "r A |

where the verb is used of 'polite' and 'restrained' behaviour (compare

Revised Standard Version, New English Bible and Jerusalem Bible).22

J
The noun_v Liryovn ie eimilarly_hnege.tivevin its connotations in the

majority,of its occurrences in olaesical Greek and in the Septuagint,

-'."-F - e

including its eleven occurrences in Ben Sira. But at 4:21 we read:
 apr 1 e ‘g % % ' < b S 3

"For there ie a ehame which brings ein, and there is a ehame which ie

"‘.—

glory and fevour" (Revieed Standard Version) -The New Fnglish Bible
uses Fmodeetyttto trenelete‘thehwordlendarenoerehthe second line as,
"as well as a modesty yhich'bringe honour and fayouri. We may
therefore conclude that-Ben Sira reoognieee;the virtue of modesty, at

least as far as servants and women are concerned.

LY T -
* e
e

o [
5’ }' - .-::1 h‘-""ﬂf ad y -. J'.""l"".l .H k FY ey
% Im

: : ..;_ I SE RN R
N i’f“\‘*'hi ::!.el.r ji * ﬂ!:o JEPA

't [ -, LI r'i'l' ay *

It has been seen therefore that Ben Sira recognieee that humility

is a virtue which the wiee man will seek to cultiva.te.23 It is an

- B §! 21
awareness of one'e inteilectualﬁlimite and a refueal to challenge the
AP O * .e\h ; - . . A . i e a o y ! PR . ;.:h_'-#’. o . rg e - . .

iy
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authority of God. It is a cnrbing of one's own ambition and a.,

”;

recognition of the rights anqrfreedome of othere, at least of one's

- .a.ﬁ..
H.FJ rJ' z ' . i r

peers. . There is every indioation}however that Ben Sira Bees.no ., ..

R ¥

conflict between thie -understanding and a. eomewhat arrogant attitude

'“r"f

towards women,. servants and other inferiore. Hie underatanding does .. -



not exclude a recognition of his own proper place in society and a -

determination that social positions be maintained.

S
|
r "y

Two other texts mgyvbe mentioned in this context. An echo
of Psalm 51:19(17) is found in the Prayer of Azariahv.]ﬁ (Septuagint
Daniel 3:39). Azariah prays that he and his companions in the fiery .
furnace may offer themselves toigpd “yith:a contrite heart and a . |
humble spi:;it“, ( eV Yuxn CUVTETPIMum eVD Wl TVEUMLTI 'rtrurrc—lvfyu-\fg)).
Such an attitude ie, he believes, equivalent to the most generous A
sacrifice of animals in the Temple. After their deliverance he blesses
God and calls on creation to join him in praise. Towards the end of
his appeal he calls on the congregation as the "holy and humble in
heart” (Sa-uot.‘ Kl TWITEIVOL TV Kidpélqﬁ ) to join in God's eraise.

The use of Twmevos | wmeivev  with the qualifiers wveume and
wapblet  here'indicates an attitude towards God, though whether this”

is humility in general or something more specific such as repentance

it is not possible to say.

.‘.’

Finally reference must be made to 2 lMaccabees 15.24' The recital « -

of the Maccabean War in this book contains many fanciful elements,

as does this final chapter which déscribés the defeat of Nicanor.
Nicanor is described as arrogant and ‘boastful (vv.5,6,32), and his
defeat is attributed to tha*waer of God who had inspired fhe'Jéﬁish
soldiers especially through a‘dream of Judas (vv.12-16). Théidream

was about -the intercession of the’martyred.Higﬁ Priest Ohias,‘and

the intervention of the long-dead prophet, Jeremiah, Of concern

here is the extended encomium which Onias receives from the w;iter

(15=1é). He”is déécribéd as being weldov w-ni o:YuGav s "noble and

good" (Revised SfandardHVersion, ﬁa paragon of men" (Jerusalem.Bible)).

3 s O -
He iz oiSnmove mév Tav omavraev  , modest in bearing and

wpaov  6¢ Tov Tpo;rnv , humble/gentle in manner. There follows a

- o
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reference to his speech which was mpemoevrog: - , "fitting™, "seemly"

before a concluding comment that from childhood he had been trained to
practice every virtue, wevre wng o:‘otrns » As well as being na

model example of ‘the accomplished wise man,#dniee‘was"the model High

Priest interceding for his'people (v.15¢). The contrast between

Nicanor endibnieelisfplein; and Cniae'e-vintuenehnumiiity is etteseed.

The commendation of'hunilit§ as a virtue here is teﬁbe nEted,'not least

.-"'!u.'er ..,;1*‘._

“because it is one of thoee aeidee which reveal a great deal about what

an author takes fer gianted.ae beiné”importent;

‘“Conclusion. .

-+ "trh r
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The ,extra material in the Greek Bible especially the Wisdom of
o : 3 > <
Jesus Ben Sira expresses the view.that pride ({nee‘t. otften:t{fre-pné-m-l )
1s a dangerous vice.. The significant feature of these texts is that

humility (most often wpeurns, .~ 111Y -) is explicitly regarded

L Trﬂ

as a virtue. ©Significant also is the fact that in this literature
scriptural characters, incidents and occasionally texts are quoted in

support ofgtheeetpoeitions.f

* w LT . | ! F'I- i -
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The wise.man is marked by humility before God... He recognises his.
depend??SEQ“POP‘GOd §n9,eBP?Péa}I?;htBxi9?9l1°9ﬁual distance from him,.
He subjegtsih;meelf{to,Gedﬁanq‘refneee'tp:aet,;speak or think
preeumptgquely.l*¥n;th;el1}tereture, eepeeiel}y{inlben¢81;a,.the
firetatyehaepecte ggzngnility,ecg9541ng}teJeur*@e{tn}tienJare quite

finely deve}eped.

,‘i [ T o | t"'I'-. L
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It muet be recognised however that our third element, which we will

~ 4 e
l? r Wt - ﬂh‘l " ""E-‘h 1.-”_* f‘ t fj:'*“' =

L

obeerve to be present in the.New'Teetament materiale and to a leeeer

% !; x L_ . it i . A 'I_

extent in the teaching of the Rabbis, ie almeet entirely abeent here.

- - v TS L RN A B Tn”udi e

The wiee mAn appears to see no need to give himeelf away'in.the
s « . B P . 5:.* T-i.--.i ‘ Yuoa m*i" Wy !

service of others, or to put others' interests before his own,

43 .
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especially in the case ‘of ‘inferiors. 'Ben Sira may possibly siaow an
awareness of the need for a humble consideration towards others of

*dﬁe's own ciass orwétatﬁsi bﬁtyhiéﬁattitude towards inferiors such as

L

servants and women contains no such consideration. They are expected

to know their plﬁée and to keép tbfit; such is the demand that

humility makes upon them. Neither does Ben Sira seem to be aware of
the inéongruit§ here, that his humfiity towards God and even hig

humble estimate of himself does not lead to humility towardsrothera.

| 4



Chapter 4 Humility in the documents from Qumran.,.

e

T

B S R T S T ST S A A

definition we have adopted, are found in the literature from.Qumran,

2
Tﬁ,‘ v*- n ] "

though the first and Becond are the most prominent.. kashqll look first

at the Communityq;q gene:a}rapd @hehtgpmg;ghichﬂarg used @o-refer to it

A

and its members in its own literature, before going on to look in

b“:f'-} ‘} iﬁ¢3‘_.." ‘.31"1! rJ ﬁ#

detail at parts of the Community Rule.
AR S N A0 S S S SRS D

In the Qumran writings one of the titles of honour which the
community gives itself is 'The Poor', n*;iugg 1 another is 'The

Humble! or 'The Afflicted’?, nas .2 Both of these terms are

if-'

inherited from the canonical Psalter, and will be discussed more fully
later.3 It may be that these titles were originally used to reflect

the community 's sense of dependence upon God and of its inability to
help itself in time offcrisis.4 Too much should not be made of this

however, because these titles are only two out of many, and their use

>

in the literature may be simply conventional.” = - =~ = =

The weakness and powerlessness of the Community is a frequent theme
in much of its literature, especially in the War Rule. The Sons of
Light need not fear, however, because (tod himself will bring them
victory against all odds. The phrase r = ‘l].‘_:;l at 1QM-14:7 must
be understood in this sense.: The text is fragmentéry but the 'humble'
here appear to be contrasted with the ‘hard-hearted', and the members
"of the community are referred to in the parallelism as the 'perfect

of way' (‘r)"T ’7'.\’ 731-7 ), who are also ‘feeble’, 'trembling at

the knees' and 'smitten' 6

4 t'-.I
T
B Y

'In a number:of ‘the Psalms of Thanksgiving from Qumran the psalmist,

1

possibly the Teacher of Righteousness,’ expresses his sgense of

bt | .
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dependence upon God.in.traditional language. He speaks of himself as
*1Y (10H 5113), - ]i":z_g-g.(mﬂ 23132,73125, 5116, 5:18), &2 (1QH 5320)
and ul;_n ’3.9 (1QH 2134, 5:14), as well as numbering himself among

the N2y (1QH 5:21). -In the canonical Pgalter these terms:often

¢ ¢ -

retain a soclo-economic reference, but in the Qumran psalms they .are
clearly-metaphorical exypressing the psalmist's sense of derendence:on =
God and his awareness . of his real position before Qsd. ‘In addition the
psalmist at Qumran often .speaks of himself as a guilty sinner and ‘-
recognises that:his inclination is.evil, whereas such sentiments are not

common .in the scriptural ‘Psalter. -

A similar point is made.by the frequent use of-the term 'servant’,
ﬁ,.‘r:?_g s in the Qumran psalms, .- A particularly interesting example of
this. is found at 1 QH 17zd-end. ‘The psalmist. refers to himgelf five. !
times as God!s;servant.s He acknowledges-that he has sinned and that--
God has. punished+him, and that he is-totally ‘reliant on God rather*than*'1
on his own weak spirituality for salvation. .In line 22 there is a
reference.to.the pss.lmists,u_ jecet 1 1Y, but. 1t is difficult to = - - < .5

e -

establish whether the sense is.that of his humility or his'affliction.

As God's 'servant' the psalmist is aware.of his absolute dependence

9

upon God,.”.

"lt -

Thus in~the 1iturgical msteria} from.Qumrsn references can'be

RN LY S

f ound to 111ustrste the God—ward and the self-ward sspects of*hundlity.

Cy.” T 7 ad, rue Ry

x o

This same awareness can be seen in the Damascus ﬁuie. The whole

LI L

IR & 1 SO s, SPTCIE ~
document is essentially an exhortation to chooee what pleases God

. T
. y "“'} 1'“*‘4:‘

and reject what he hates, It is addressed to "those who know

F

s & o

righteousness and consider the works of God”, in contrsst to those who
"despise God"; “the Scoffers", 73 4':) s Who have been led astray

by "T}ie:'S'c*o"ffer“i, ]i.‘i'a?_? ‘}V’t}? .:10 He has breught all the



problems:of the:world.into being, by:causing people to "walk'in-the

stubbornness of their heart(s)", ‘na.B y ID"N{/Z?: , a phrase which - &

occurs six:times-in this. work'11 .The Heavenly 'Watchers:did'this and fell

(CD.2:17), Israel did:it"in Egypt-and brought their troubles on"”
themselves (CD-335), and 1t is'a present temptation to members of the
Community.if .they insist on'going.their own way (CD~3312)1and lacting
arrogantly ' (« =37 732 -r':_?. f‘f);"f(CD B:B):. ‘The'contrasting group are:
those who hold faethto?the'precepte?of the Community, live according to
the.law, defer (to.the Teacher and.confess their sins before Goc:l....‘!2 Such

'thumility' is their hallmark, as pride is that of all the.apostates.

- -
- [ ] T
) : . « s T .

.- .Much:of the Qumran literature is inevitably concerned with the
organisation and .administration.of :the Community, and one element ofjthie
is theiother-ward or relational aspect of humility., *'The Messianic Rule’
gsets.out the strictly:hierarchical structure of theicommunity;*hThe pe
members“arerto*aesemblev“in’théiorder“ofr(their)ﬁdignity“:1333Each‘
one -is to*recogniee‘hieldue?placegendfto honour ‘his superiors, whilst

among equals greater .réspect is-to be accorded to greater competence

14

and holiness. " :.To-be:among.-the 'men of renown':who are "called to

the Councilfof the:Community", over which the MEBeiehfﬁreeidea;rie the
ambition of every wise and able man. Whilst nothing is said about®

one'e%attitude:and relationehipe towards inferiore,*end é &efinitely

"T‘""‘

negative attitude ie taken which excludes the infirm.from positione of

hf“ ::’{

leadership, it must be noted that memberehip of the Council brings

coneiderable responsibility for the life of the Community, and demande

} ,f }

s n
3

commitment to the eervice of the Community,on.the part of the leadere.

""EJEH r ek Er b;‘“"‘f

Greater eeniority and honour implies greater reeponeibility and service.

]
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Such an implication euggeete that it wae recognieed at Qumran that to |
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some extent at leaet humility ie a. prerequieite for any euccessful

[ ]
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community living, in that one muet not only defer to one's superiore
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but‘also have regard for and'be'willing to give oneself in service to
others, including inferiors. Clarification on this point must depend on

a closer examination of the Community Rule.’

.«. The Communityf_JRule? contains extracts from the Commnity's
liturgies including a sermon, statutes concerned with many areas of the-
Community's life and finally a poetic discourse on the duties of the
Master of the Community and of -his-disciples. In it we find recurring
many of the themes which weihave'already“notédz’ but of particular

interest for our purpose is the occurrence of the phrase :n::b V31X

‘three times, and that of the word " T1131Y seven times.'?

vor-

The requirements of those who Join the Community are set out in -

2:24ff. In particular four virtues are.obligatory for all members of --

the Community to demonstrate, whatever their place in the hierarchy,

. , * . |
namely: JIAX ,2/43 31139 ;TN T2 R and' pTL 2¥/ NN

In these construct phrases the second term in each case is used "

a.d.;]ea-ctivrr-n.lly...17 That © 71)121Y here refers to a virtue is clear from

v T s

the context, and -the qualifier - 2744 rémoves any further ambiguity.

The following sentences point out that the one who "walks in the '
stubbornness of his heart", "despising the precepts of God", is to be
excluded from the Community (331ff). The practice of truth, humility,
love and thoughtfulness is thus understood inter alia, in terms :of a

willingness to submit oneself to God, to the rules of the Community.

h

and to one another., -

LA 1

w ¥ ‘h}

The Commun;ty‘Rulg works on the assumption that man is_a.sinper,
alienated from God tanci‘.:hostile to the teaching and ways of the: sect. . .-
Howevgr. the way is open for such a sinner to change his ways and live:
in the light. By purification with water and the 'humbling of his .

soul' ( lu)?a .'I'I_I_J'g ) 'to all the precepts of God' (1 QS 3:8)

48
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a sinner ds made clean."able,_thereafter..to-'wa.lk perfectly'.. . The spirit

of 'uprightness and humility ( 1l 131 7(/)1’ h f_'_“ 2 ') or;'holiness'

PN T T-'.- S =

( u)‘_{p) which he adopts and .1q1§m01;1§j:1j_atesgmakes atonement -for him
(1 QS 3:7). Here 'humility' is understood in géneral terms, is valued

on a par with 'uprightness':and‘''holiness', and'is then more narrowly

defined in terms:of submission to the laws of God.::

. A_similar general sense of .. 4113Y 1s found; in 1 QS 435-5, . where

R R

a catalogue of virtues begins with the phrase . 31133, 7. "the

Tre

spirit of humility". K Fourteen items are included.in the 1ist, and a..

-contrastingf{igt] of vices fqi_l}ow_s.w The .details of ,the two lists do not

L |
L S A
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correspond: but the list of vices includes "haughtiness and pride"
( 225017 712 ) ‘and understands man's sin in terms’of his

determination to have his own way.

. The thirteenth phrase in :the liat of . virtues is, *hiﬂ::~“

£ e ¥ ""‘

le .117.1'7.93 .Tl-'bb HJ.!'I! 19 The second half of the phrase has,two .

- 3 op . W oeb | am

possible senses,.the one being that of ‘in all prudence!’, ‘,'pe:_:ceptively'
or 'p_ircup}\spectlyjihe*tc.?0 ... RA1773 .18 however used of:-the serpent at .

Genesis 3:1. and the sense of .'subtlety' or 'craftiness' is found in . .
later Hebrew ’tqd.?‘liu The use.of an expression for humility here in

association with. ‘129'3_9&13 therefore reminiscent of. the possibly .
traditional expression about the i,'innocenqe:ior 'helplessness' of doves
and the ﬁ'qsﬁuptilietj{h'i or cunning of ser‘pents.zg . In both cases however .
little help is given in the interpretation of .'.1135 .‘_.;).3.5:! ‘here,
The possible meanings of  'skilfulness‘', 'prudence', ‘circumspection’
are probably:ruledout because they”azjé: supplied by the qualifying
bl:).'.n )3'7:%.'."]. v.and the meanings of "se'c!rtetiir*erfesqs'_énd,'bﬁri‘i:*y"f‘
are’rrobably toibe ruled’ 5ut" by. the fa‘btﬂlthﬁat"’tﬁeseji ﬁvi}‘tuﬁeé“‘ a?e;_ dealt *
with in:items.fourteen and twelve in'the 1ist.’ If the phfasei as'a

whole does correspond to the -

VTR



doves/snakes ccmpariecn,i,theh =y 35 :_':’ 5.17 ) rmust denote . *
simplicity or innocence or the like, meanings not found elsewhere in the
use of the expression.. The thirteenth expression in full must be taken .
to refer to some more particular aspect of humility than that in the..
general exrression . 41134 ') .+ at the.head of the 1list: bdbut it
is unclear what that more particular sense 13.23, The poaeibility of .. .-
'modesty' is rather ruled‘cut by the qualifier used. Equally it remains

unclear what .'.nDb JAXT1  itself means here.

s 9% i i AL

S Yoo ¢
The _same two expreesione oceur in a, shorter list at 1 QS S:Bff,

. ¢ PR TN

which is similarly fcllcwed by a restatement in the negative. 24 The men
of the Community are to practice =TM1? -I'lZlc‘? and X} }_’:_f ;
MRTYX and M9vUn » T2 M2AVR and TS5 YAXS

- el e . -

"in alJll their ways“. The eyntax cf the body ci‘ the list is not c«-:':l:'tr:r.in1...‘?5

l ]

Neither is it clear whether the final vhrase, n‘l‘:)‘?‘r 53.‘1 is

.ll'!'c
¥

to be understood as applying to all the virtues ccmmanded or only to

r 1 r ",

the 1ast cne. In thie aaying it is as difficult to make distincticne |
between ‘H JH and 1135 .‘.'J.'.I.!"l as 1t 1is between p'T_Y

v Pw ' -“ "54"*

and uswn . Such behaviour ie the 0ppceite of acting :),b ;n,-)wwn
'with a stubborn heart', (1 QS 5:4). ’

1_ i

This shorter list is repeated with the omission ef 111Y at

T r-

1 QS 832 whére the character required*ci the fifteen uemhera of .the

Councll cf'the'Comﬁunitr'ia set out. In obedience to the Tcrah{they

shall practice AR , TIRTY , H9Y7N ,TIM M2ADR and
.TlD b .ﬂ:lij . They Bhall preaerve the Faith with stedfastness

( ']ln'D 7.*:’_.7’ ) and meekneaa ('17320111 r'll')), atcning for sin

by the practice cf MSUJT.} and "suffering afflicticn « In thie

saying it ia ) ‘Db 333—| which seems to have the general

. 'I. —..

sense, with _IVIZUJJ l‘"'I) 7 having a more particular one.

-
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Practical examples.of what is meant by these virtues are found at
1'QS 5326f and 1 QS 11:1."  Each year the members of the Community =
shall be examined a'.nd” thei'r pi'og"i'ee‘s ’or‘;egi'esei‘notedﬂ,:‘an'd their place
in the Community adjusted Jaé'cézfdin"’glyﬁ In’ thi; process they are to

rebuke one another in .T?Zl?? ] 19 -y a.nd :r""Dl"'l .J'IJ ‘!R 26

. -l' fff I‘-'ll .

LA

This attitude rules out"anger" ‘'bad temper', 'obduracy' and 'envy'’,

(1 QS 5:26f). ' The 'weaker' members of the Community are to be taught

I'J"" ¥ '- gy . ’ *
L) [

"

and encouraged g0 that thef me,y defend'themeeliee’against the 'ai'foéent

( mv’ > zn ) who wrongfully accuse them (1 QS 11:11‘) 'I'hey are

1-. Lo s £ rmgr MR
i' 'r’l-

to answer them 'humbl& | ‘7!3.9 and 'meekly ( -n:zw; l'H?D. ),

T w 1
= i - “ x 3
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where the two terme are in pa.rallel.

- F TR N

| Thue three terme are used in the Conununity Rule to denote hu.mility:

b b | ..,.-

a al L3
'ﬁ-? * r -c "._q.

THJﬂ , .'3'135 -:1_'33_' ' and _1'72'-03 l"“? i. In nho‘
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paesage can their meanings be clearly diatinguiehed. In 1 QS 2'24f and

L | r
:I- -

4:3ff _ll J‘.:! . seems to be ueed in a general sense and .TID!') 93.‘1_)

r! -' ll
"'“’ L i f"‘ r 37 { t -
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in a more particule.r ones but in the eimilar though ehcrter liet a.t

* v - f
b v.,i v.i, - { ’li ‘hﬁ‘ h,.".* Y {1h ~

1 QS 832 .:n_:_?b* .93.!‘1 18 the general term used with -'n:zw:l m')

Ay -
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aﬁe the particular one. Exact barallele occur between _HJ.‘:I and

5 h-r-rﬂ.

'-'q.:_ﬂ" FA‘ET" 'I -i 31- ‘t T‘l ; -%1

'1'):1WJ r‘H") a.t 1 QS 11:2 and if the two liets at 1 QS 2:24f

and 1 QS 8:2. are compared and equated, then the parallel ie between

_J:h!“' *i ' l i""' 'Fi,"’ i #J' A Lt
1".' b J?r’ ! - Ao

.‘-1135 Yyaixn and .. "'u:.ny . It is therefore pe;'hape best

f - Le -’..ﬂ ‘T'l"ﬂ";
to conclude that in the Community Rule these three terms are near-

syncnyme.§7ﬂ-
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Thue the Ccnununity Rule recognieee the importance of humility.

. '? g L
" H . - -~ % 4 3. " * :*‘.1‘. -4 Y .1:-' - "I' !
[ ]

underetood in terme of one's e.ttitude tc and relationehip with one's
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fellows. for the life of the community.z?_ Humility, underetood in
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this general eenee, ie neceeeary on the part of both leadere
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(1 oS 8:2) and led (1 Qs 2:24f) if the Community 18 %o 'function

y

effectively. As one would ;expect in a rigidly hierarchical and '
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authoritarian society, this is sometimes understood only in terms of

deference to one's superiors and of knowing and keeping one's place
(1 0S 5:24ff). In general however, it is regarded as more than this, and
is seen in terms of a loving regard for and a generous attitude towards

one's fellow members of the community, without which wholesome community

life is not possible,z?*

Conclusion,

The members of the Coﬁmuﬁify are expected to surrender to God and
to conform to his will, and to know their own place in the community
and to keep it. Characterisfic of the Community is its hierarchical
structure, and mich is made éfﬂthe geed to defer to one's superiors.
This plainly contrasts with the‘téabhing of Jesus about relationships

among his disciples. However, particularly in the Community Rule, the

o

attitude of humility towards onets fellows is developed in a wider and
richer way. Thfrg %t is seen as A mituality which 1s necessary for the
unity of th? Community in much the same way as it is in the New
Testament epistles. Each of the three aspects of humility which we have
delineated features in the character which it is hoped members of the
Community will develop and exhibit. :.There is no uniformity -in the
vocabulary used to.express .this: ~but it does appear that humility,

in the full sense of -our definition, was considered to'be a virtue in

the ethics. of the Qumran community.-:-
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Chapter 5, Humility in the New Testament.

e _{ F .. ™

- Even from the brief examination possible here it will 50 clear that
the New Testament does regard humility as a virtue. The first aspect
of humility as we'defined it is presupposed, as it is in almost all
religious literature; and the second and ‘third aspects are pialnly
represented. These writings present Jesus as the exemplar of all
agpects of humility. Through his teaching and that of other Qﬁr]y
Christian leaders the practice of such ?umility is then urged on every

believeg.
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1. Humility as a realistic assessment of one's lace,
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and a_curbing of one's ambition,.
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I. Jeéus As the exémplar of such hﬁmility.

" We may begin with Matthew 11:29, "Take my yoke upon
yourselves and learn from mej for I am gentle ( +Pwvs ) and humble
in heart ‘(.-r.lm'c-véa; ™ ‘wdﬁ"n;: ) ﬂ:..“% S SR
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This sentence, unique to Matthew,.is.part of a'aaying (vv. 28-30)
1h which Jesus invites those carrying*heévy léadhito put them down
and find:'rest' -and a lighter:load under his ieadershipu To encourage

them to do so he speaks of himself as.being .wP«vs and rurmeives rq

Rdf‘lf,

’lThe fitrst term, TTp=vg t{ , 18 translated ‘gentle' in mostrzi'ecent
'transi;£i0n5.1 Thiaﬂié in keeping with the uﬁage of tﬁ; term in
classical Greek, and we have noted that Aristotle places the cognate
noun wpsvrns  among his 1lists of virtues, and by it understands the

virtue of 'gentleness'.2 The Authorised Version howéver. renders it

b
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here by ‘imneek! in keeping with the sense it*deveIOpe&'in the :Septuagint.
The word occurs threeftimes elsewhere in the New Testament (Matthew 5:5,
2115 and 1 Teter 384)Fthough the cognate wpsurag is more frequent.
In most instances of both words it is difficult to decide whether the
particular meaning, 'kind/kindness' or the general one, ‘humble/
humility' is uppermost.,: ‘ |

ALt

The second expression Turreivos T wWepbie refers without .
doubt to humility, strange though such a reference may seem to be in
thie getting. T T éivog » With reference to people usually means
simply 'poor' in an economic sense or 'low' in terms of social position;
and often in classical Greek has the nuance of blamewcrthinesa.4 In
the Septuigint Twmewvos  and 1t§ cognates are used mostly to denote the
poor and needy who are at the bottom of éocietfs but they are used
occaa:lc:nally to refer to a person who is liumble, rj-epentaxit or aware of
his need for Jaﬁd'deﬁeﬁdeﬁce upon Go::n:l.:5 The use of the qualifier 7%
KJPGof 1 points ittofa‘r; attitude or d:lspo*siition and is retﬁiniscenht
of the frequent use ‘of | :I.b in this way in the 0l1d 'Testameh?t.G The
full expre;aion here is {mique in the New Testament, though the phrase

7

#r«:xsi *}-gf rrwu)uuri . at Matthew 513 is analagous.

£

The precise relation between.the two terms wpuvs and Tareavog v
wepbidt - here is.not clear, though the fact that in the whole parallel
structure of the saying these two together form one arm of a'parallelism
suggests that they are a hem:l:l.aau.c:lys4..8 Possibly, however, wp«ug
may be particular ('gentle!) and Taméives 7 &‘.:Ps..f  general
( thumble'), or tg; former denoting the outer working (in gentleness

towards otl';era) ‘of the inner disposition (humility).

"
‘ * S ' . ' - " - ot ¥ * * q. ’ L I B : *H
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' e
- In Matthew 11329 -Jesus is seen as the ﬁaradigm of the good Church

Leader., . liis teaching 18 to be followed because he is not arrogant or

SR S % R
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gelf-geeking, but self-effacing and concerned for the welfarc of the

disciple. It is not however, only ‘the Church Leader who must "learn

d 5

from" this example, it is everyone who comes as a disciple under the

'voke' of Christ.

Direct reference to events in the 1ife and ministry of Jesus,

to aspecte of his character or to his remembered words are notoriously

scarce in the Epistles infthe?heﬁ:Tesiéméht.gt One such direct reference

must be considered here, 2 Corinthians 10:f.1°?

| ';I, Paul, bgé you b§ the meekness f(""P"""'ﬂf * );nd mgninimity
“( zﬂ'lel“elﬂ- ‘*_.qi')iof ChriBt i.I'! ¢ L e SRS SR

F
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Paul uses this reference to the fggekngss éhd ﬁagnan;mity of
Chr{stflto,g{ye!aqqsg*forge:tgih{ahéntggatxfto the Corinthlans to change
the{?raﬁ?itpqe”ﬁp?a;gs‘p}mself.‘ Hurtful things had been said at Corinth
agﬁinst,iﬁPlaﬁﬂd,é{ﬂ ministry.. vtlpryqp{q {ﬁ@icatgﬁ?hatiPnul had been
paé}icylay}yﬂoffenqﬂg;py“}Pebgqpuﬁat;oniﬁhag though he is full of .
confidence ypgp}be.ggﬁlg with them from a distance, when he is with them
he is inadequate and even ‘obseauious® (n.b.'l:d Térvos “r).t" - Faul
appealg to tﬁe q?f}nthiﬁnsﬁﬁo Qee%}h%gmprggioua teaching, lest when he
vigits them next he is forced to show just how assertive he can bde.

In:what.follows he uses strong if not reckless language to justify

himgelf to his hearers.” This context' of Faul's use of the expression

~must be remembered.12,

The noun rmrp«vTns  in the New Testament shares the range of
NI R & Cooow o T . Coa .o om -

A - -

A
&

1%.
meaning which we noted in the adjective, Yp%vs d’ﬂ,? It ray be used
TSR UY B R ., s & . 44 ) T S » - B, 2 .
a .

generally to mean 'humility', or more particularly, to mean ‘'gentleness':

L Y

and it occurs often, as we shall see, in the lists of virtues which
are found in the Epiatlesl1ﬁt;Thia humility and gentleness is often

expressed in "a patient submisgsiveness to'offence,~freo from malice -

and desire for revenge".15



e'rruw:e-u (beneficent authority, clemency or mildness) is’'in-
classical Greek a virtue usually associated withrulers.16 The Septuagint
and the New Teatament often use the term with this sense, but in the

New Teatament the virtue is to be practised by all, regardless of atatus.17

The two terms perhaps form a vonventional p.:a.i:r:n...13

bpiniona differ as to what Paul was saying about Jesus. It iéi
posaible that he is alluﬁing'to the self—emptying'ofjesus, ;s he'doeﬁ
in Thilippians 2:6-11, Thus Christ's "meekness and magnani‘mity"ﬁmy
be taken to refer to the Incarnation, the humble circumstances of |
Christ's 1ife and to his geath on the cross.19 In the ligh§ of that,
Paul's humble state, Tdrmrerveg o, 18 a 8ign of his participation in

the continuing work of God.20

" The tradiﬁionalkéiew is that Paul was allu&ing to the teaching
about Jesus's actual character or to his remembered ﬁéfds.21 In whicﬂ
case Mul is remindiﬁé the Corinthians that he had been among thémkjusth

ags Jesus had been, of ‘1ittle status and of a humble bearing.

The distinction between these two views must not be over-emphasiséd.22

Faul is denling with a many-faceted problem at Corinth. He is concerned

with the attitudes énd‘behéviour’df'the Cofinthiaﬁs; and strééées the

%

need for "sweet reasonablenesg".z3 He is concerned with his own

%

atandinggand the éiac;ncepiioﬂa apparentiy held by the Corintﬂians about
leadership in the church, and stresses that humility is not to be
migtaken“{ortgqakneag. Humility is, on the example of Christ, the proper
aAttitude for all Christians to show and the appropriate style for .all
Chriatiaq,lgadprahip.24‘

-
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Finally we may note Matthew's narrative of the Triumphal

Entry into Jeruaalemmzs



Matthew quotes part of an ancient Messianic text, Zechariah 9:9:

. .-Say to the daughter of. Zion,--
'See your King comes:tO'yqu, .
humble and riding on an ass,

- ‘and on a colt, a donkey's foal', Matthew 21:5;26 - . ‘

This incident is’found in all' four Gospels: bdut only the fourth

Goepel also quotee thie verse and it does 80 in an abbreviated form

} .

(John 12:15). Matthew alone retaine the word mpeus 27

in hie .quotation.

%
!

It ia probable that the picture of Jesus riding on.an.'aes' is ueed to

convey his humility.28

The triumphal entry marks the beginning of the climax of Jeeus's
ministry, and appears to be a deliberate publication of hie Neeeiahehip.
Jesus is welcomed as he enters the Royal City by an acclemation that he
is King in the Davidic iine, thengh an element ei!ambiguitytremaine even

then.29 What is enacted is Jesus's changed concept of Messiahship.'

<,

He begins to take up his royal power, but such an act involves his
suffering and Qeeth.30 wThe lesson is teughtiagain, with Jesus as the
paradigm, that in God's realm things are not as they are in human

empires.

RO

I1. . Such humility is to be practised by all who would follow Jesus.

LI
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We may note'here the use made of the exemple of Ghriet by

Paul in Philipiana 2.
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" In verses 6-11 Pnulﬁié”quoting the'werde of a*hymn'nhich“celebrétee
Christ's Lordehip.31 The hymm.focuseea on.Chriet'e incarnation, death
and subsequent exaltation, and speaks of Christ "humbling himeelf“ and

becoming "obedient unto death", ueing the verb T IT&IVO O to express

-i v g **rﬂ"*‘“*‘ir

this. There is no Buggeetion in the hymn iteelf that Chriet'e humble

: ! -+ T ™ L] 1 -+ - - * "|'.:d T -h'. &
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character 1is meant.

o7



However, though the hymn itself 'does not refer to Christ as the
exemplar ' of humility, Paul-quotes it in order to reinforce his demand

that the Fhilippians practice humility.’

] “F s =
» 1 oL Y

It may be that his intention was to remind the FPhilippians about
how they came to be "in Chfie:iz“, and thus motivate them to live out their
new status in their acts-and attitudes. However, it ‘seems intrinsically
likely that the re:[iei'ence to Temewow - in the hymn would have been
interpreted from the first, if not actually intended by Paul to be so
interpreted, in “the light of ‘the  Tmmreaivoppocuvn of such prominent
place a few sentences ""ee.rlie:r;'.33 Thus the Taweavweigs ' of Christ may

vell have been‘understood by the -Fhilippians in a way other than or

additional to the'sense-it-had in:the hymn in "ieolation;34' "

sy -faul is appealing.to his readers.to be unselfish and devoid of
concelt, m-vefofmﬁ,w - Ved., . They are to consider each other and in...
humility, . Tarreivogpeaurn, ., to regard others as better than
themeelvee.?si .Only so can the Christian community enjoy that harmony. .
wvhich is essential to its true growth. Paul reminds them that they must
live 'in humilitir”beEadeer“'they“arelchriet'3 people, and urges them to do

eo»by--’quot{ngthefhymni3§

‘ : - I O S 1 .
» Secondly .there are a number of passages in.which the ..

evangelists present the *,tee.chir}g ffef_ Jesus about such humility. , ... -
"y 5 a - 1',_“ .o ; # :5 -_Lj “a .f' j ;:‘ f’ 3 i - - ™ Lo !
Matthew 5:3 parallel Luke 6:20, 7
i Ty, .:1+f y T ;‘Ew- h{ \h."‘j ™ o ,: . . , T » . bor . *a

Bleesed are the poor in spirit because the I’ingdom of Heaven ie
theirs, ththew 513, . A
Blessed are yop.:poor for the Kingdom of God is yours, Luke 6:20,

. The Beatitudee in Ma.tthewuere a seriee of exclamatione which declare

[ . 1'{1

{ L

the happiness which :le experienced by those of a certain character or

Yoy R ..,;ﬁ
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outlook.384 Taken as a whole they add up to.a forceful statement, of

"Kingdom values"”. The Beatitudes and corresponding Woes of. Luke however,
do not have the same overt reference -to.character, . and .this .is clearly

-ﬂa’l

seen in this the first Beatitude in both lists.

. Matthew's .phrase, .'poor in spirit’, M Ty oc. m JTVEUMLT: |8

.
4

rendered unambiguous by the qualifier :I_.t’ﬂct;ntaine.} JTTWReS . ; denotes

=

a poor man, noseiblyTone who is at fault in being;ae.zz The use .of the
qualifierihogeyer,“makee,elean“that.the&pereona:who are intended here
are those of. a certain character or.'spiritual quality'. 40 - It 48 -, -
- possible that -as thteﬁie.the,first;ofmthefBeatitudee;thie;quality;1swto~
be understood ;nﬂa,generalﬂaenee,‘that“thoae who recognise;their need:,.
are happys becadheutheyuane thenenlytonee_in.a;position:to receive God's
rule and the blessings it brings. If this is so then the third
Beatitude can be understood‘to 'refer to a'specific virtue ‘and not:to be -

a possiblefduplicate.41*”In”any case “the meaning of 'Poe;Tin“épirit'M

+ 4 J P * s o - 7 - T -"r-wa%**ﬁ . - . .
must be general, and the Beatitude understood to be a’‘commendation of

L4

i
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those who'know their ‘need’and acknowledge their ‘dependence on God. <
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;ﬁafnukejs'vereionfcontraete theibleeeedneaafofﬁthe*poo:ﬁwith«thekwoeg;
of the rich (v.24). A major safeguard against underetanding;Luke_tq;beg
pronouncing the poor in general to be blessed is that he uses the second

person address and‘directs his words pointedly to’the diséiples (7.20).42

A second is ‘the recognitien that ‘in Jewish- traditioﬂi“the i:vc:u'.";:r:-"",?ff SRR
whatever tﬁé‘aéthAi vocabulary used, could and often did designate those
#a’:{;u‘&- ffil aa‘ﬁ'{.-nf'ﬁ-&a {"ii f‘*i}l* A7 |
of a good pieus or moral etanding rather than those of a 1ow economic
T IR I Wb SR L PIL SN PN N amets ad ) Tae Tyso g
atate.43 It is Dossible that Tuke ahould be understood to mean =
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preciaely what he eaye, in; whlch CEL:L this saying atande -as another

'1#, 1 "-,Jlll..fﬂ'* . T "'l-ﬂ:. -

example of the revereal of values in the Kingdom oftsod' but it ia

1, . g,

perhape ‘more likely ‘that a religioue rather than an économic poeition is

' A . _x LL - { #

the point at issue.44 S o
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.+ - Whether or. not -these .two sayings mean precisely the same thing,
they both would have*been*underetoodain their context to point to the
happiness of the person who recognises that he is wholly dependant

upon God.

P |
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Matthew 5:5

"Blessed are the meek; for theanill inherit the land."™ This third

4.",‘?'

Beatitude, which has no parnllel in Luke is reminiscent of Psalm 37311.45

‘The difficulties of giving a preciee equivalent for the Greek term rrp-ws
46

have already been noted. The promise which is given to the disciples

here may be seen as another examplelof the revolutionary nature of the
Kingdom f|30d, (“The‘firat ehall be last, and the last first" etc.)
It is not the aggressive. eelf—confident and eelf—aeeertive who will
enoceed: but those who do not pueh themselves forward, the gentle, the

humble and those of no account.

4 ; .
e T " b i ?"1-  wa % f-"l
L

"Whoever exalteﬂhimself willkbe humbled, and whoever

humbles himself will be emalted".

. ! i | E “.I}r:a-

Mitthew 23:12, Luke 14311, Iuke 18:14 and compare Matthew 18:4.%7

This saying occurs three times with minimal differences in.three

F LI

completely different aettinga. In each case it OCCcurs as the generalieing

oyt b d ~ .yt - I re %

48

conclusion to a portion of teaching.,
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Matthew 23:12.

Thie concludee teaching directed againat the Scribea and Pharisees

: 2 I AR
who, among other thinge, are condemned for their desire to win public

] |"' -
e ) LT ]

applause and recognition, and for their pureuit of etatus, vv.S-?. By
” *-f R %

contrast, among the dieciplee greatnees is to be measured by willingneee

to be the servant of all ( ‘Smuovos ), v.11. The point is emphasised

60
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that the accepted distinctions and titles of honour.in contemporary
43

society are not appropriate among the disciples. .ot oy - Ter
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Luke 14:11.

In Iuke 14:1=-24 four pericopae are linked together in the setting

'I. 4 "-“EP

of a meal with a leading Pharieee. The eeoond of theee (vv. 7-11)

A

begine from the observation that euch eupper-partiee are often marked

b 3 £ o R L RS

by competition emong the gueete for places of honour, and ende with thie

'r - . , J - 1-* bl

Ba.ying °

ri:;

At one level Jeeue's teeching here ia little more than a witty
50 1 g b e T

That Luke intende much more to be

]
ﬂ'\h o o | °

underetood from.thie teaching ie indicated'by the fact that he refere to

2 o r . v LA ..r{q- *;fu 1.:{"’* RE
it ae a 'parable'.5 .Ae euoh ite theme is again the great revereal of

""r‘ IE' = -
« 1 o - R S , . voor

i'ortxinee and values in the Kingdom of Go‘d: a theme which continues

expansion of Proverbe 25:6-7.

through the two following unite. ?hie theme includee, but is by no means

exhausted by the recognition that a humble attitude ie approved by God,

A

and that pride and ambition lead to a fall, a frequent theme in Proverdbs.

i h » ; . L
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Luke 18314.
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The eaying functione'here as the conclueion to thefParable of the

S
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Pharisee and the Tax-Collector, Tuke 15:9-14 53. lhie parable is an -
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"attack on the self-righteous, whose confidence in their own good

standing before God is contrasted unfavourably with the dejection and

guilt of the Tax=Collector. e A R
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In thie eetting the humbling of oneeelf which i1s commended is that
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involved in having a, realietic eense of one's own poeition.before1God.
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The'Tax-Collector wag, and knew.himeelf to be, a sinner: and.he
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-1cknow1edged thie beforeLGod,by etariné at a dietance, "beating hie
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breast" and confeesing it. He “knew'himself“ and threW'himself on God's
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mercy .
Matthew 1834. .

1“Whoever19umblea;p;psg}f }igp this child, he is the greatest in the

o WF - =

Kingdom of Heaven." .

‘This saying, which is a variant on the full saying just discussed,

’ I
- ’ -\-{' F !il. *“4' ﬂl-‘- I L
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forms the conclusion toyei moréiiéaching'of Jesus drawn out by the
disciples' qgestion:anut the}:,statug, vve 1=4, Their question is phrased
in generglﬁtermsjabogytprepgdéncf“yithin the Kingdom of Heaven, v.1.. Their
real questi?nl%s rgcogniquhby‘Jesus who angwergfﬁhgm,ip the second person
and sternly rebukes tl}gt;, v.3. He takes a child and uses him as an
t?bjectilesabn in pg@iliﬁy,fwith#speg}fic'referencg to the disciples® own
amﬁitioﬂé fqr power %qq’égec$Qencg. Whatever else may be implied in the
choice of a child to prove this point, it ig clear that the child is

considered to be a person of no account. The disciples must humble

.themselves as much as that, making themselves also of no account, if they

want:to enter the Kingdom,- .- .-

Ini “'Il ﬁq.. {; ! - #_4-. 1“!
j‘t"l o 4 ,

We note thgrefore‘thg?;iheigay%ng'ofégesua that, "Whoever exalts
himgel{ will be humbieé,*agq Rpgeveq humb1g§1himaelf will be exalted®
occﬁs in three diffg;egﬁ ‘sg’c‘ti_?gg*. and with different nuances in each..
In Matthew 23:12 it is a condemnation of the pride of the Scr%bes and
Pharisees and a warning to the disciples not.to follow thelr example in
their capacity as leaders (compare:also Matthew 1834). At Iuke 14311
it is a statement of the reversal which the Kingdom of God brings to all
"worldly" wvalues. -In Luke 18:14 it is a . word of assurance and . °
exhortatioq,point}ng?out the need for and efficacy of an awareness of

one's true state before God as a.'sinner'. In each case specific

manifestations of pride are condemned and specific manifestations of ‘

+humility are‘'commended. .- The saying's-triple use in the tradition of

£2 .



Jesus's teaching may be seen to reinforce the point already'made; that

in that teaching the promulgation of the virtue of humility had a

B R SS BERT AT v g
gsignificant part.
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2+ “ - Humility'as a regard for one's fellows and a willi ess
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to give oneeelfain service to then.,

| . R SO Tor onloolvzenm e thymr
) Jeeus asg the exemplar of euch humility.
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- "Although ‘none-of the vocabulary of humility is used in the
Johannine story of Jeeus ﬁaehing his dieciplee' feet (John 13:1-20), it
" 18 ‘clear that one imbortent function of the etory is” to teach about

humility. The Master iﬁerforme the duties of a elave and waehee the feet

..E‘

of his disciples (vv*631i)¥ a dialogue with Simon Peterﬁis ueed to teach

.-n'ﬁ G

about Baptism (vv.6-11), and the incident is concluded with general
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teaching about humility (vv.12-20)
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We .need not be concerned with-the question of the*hietoricity“of the
incident, nor with any discussion of the interpietationfof the incident
in terms of Baptism or the Eucharist. Neither need we attempt to

IT,,_r‘..

establish whether the "eacramental" interpretation (vv.6-11) or the

"ethical™ interpretation (vv. 2-20) ie primary We may eimply note the

o

final form of the text repreeenting'Johannine tradition.
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i~ The incident is striking..: Jesus acts as a’ Sikwovoes ~, servant,
among his disciples, 'and we are.reminded 'of his‘frequent ‘teaching on
thie*euojeotaie:the Synoptic traditiond5sfﬁThe*teaohing*given'in'vv.12;20
regards the incident as.an example of Jesus's humility which ‘the %' =+
disciples, and hence the Church;'aretto”COpy;"especialljlfl15.56 It is "
no doubt  true that the humility of Jesus illustrated in this incident '
1s not confined to it: in John's ‘thought, but' extends to the ultimate = °

humiliation of the cross.”!. None~the-less, dramatically and unambiguously,

1, 4 >
+ £
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the incident is presented in the goepel to teach the lesson of humility,
AR K N ,f:*,-t&’a~ )

particularly though_not exclusively to those in positions of responsibility

and power within the church.
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It ie poeeible that the etory Juet coneidered from John's

L
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Goepel ie a Johannine conetruction baeed on the eynoptic tradition of

58

Jesus as o Siuvovos " In any case, that tradition must be
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considered here, because it too presents Jesus as the exemplar of humility.

-
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The tradition ie found in two forme. 'I‘he Markan form is seen at

‘1 J-'-_:~‘~. ,,h_"i.1
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Mark 10:45, and used by Matthewtat Matthew 20:28; and the Lukan form is

-
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seen at Iuke 22:27b¢
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For even the Son of Man did not come to be served (smwavn@nvm_ )

but to serve ( Sldwovqm! ); 3 and to give his life as a ransom
for many. Mark 10345.59 L t |
.o+ but I am among you as the eervant, (o Siewoveg ) Luke 22327V,
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In each‘goepel the saying occnre’to~oonc1udeﬁteachiné*of Jesus on
precedence and etatuegamong the:dieciplee which had itself been

neceseitated.by dieputee:enong'themfon'thét Eubjeot.so

In this teaching on leadership Jesus rejecte the style of the

world powere,‘and'pointe to himself ‘as exemplifying the pattern which

. the disciples must follow. it apneafe*that'he is pointing to his style
of leadership as a whole, and?not toTanftepecificdinetanoe of 1service
to:others.  The meening'of the eayinge*ie plain-enough, that the new
‘Chrietien way“ié’radicélly=different‘from.all other "world economies".
It demands self-giving in service to others, and 'a recognition that true
greatness lies in eelf-deniel r;ther‘than in self-advancement. Thie
meeeage iegrepeateéieleewhene in th; teaching of Jeeus: but the

important point to note in thie eaying ie that Jeeue ie coneidered the

.n #,,!

paradigm of thie new attitude and eet of valuee. Jeéds'ﬁées hie own

example to teach the disciples a lesson in humility with specific

64 -
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reference to their own ambitions and relations.
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We may note here that in early Christian interpretation Jesus' life

and ministry was understood in part in relation to the Servant Songs of

PO T : . b £ i {kr
Deutero - Ieaiah.61 At I'htthew 12:18 Jeeue :le seen as the iy Geov

A o S S I

and Isaiah 42:1-4 is qucted .Actual quctaticne frcm.the Servant Scnge
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occur elsewhere in the gcepele at Matthew 8:17, Inke 22:37 and.Jchn 1238,
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II | éuéﬁ‘hdﬁllili”fé totbe Eractieed bx all who wculd fcllcw Jeeue.
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A The teaching of the Gospels.
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‘ "The first shall be laet, and the laet ehall be first "
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Thie saying may be referred to briefly because it is the classic
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exegpleﬂcf the tegchipgicfrJeeuerabcut the”regereal_cf.yalues which the
Kingdom of God brings,.a general theme which we have.noted as including.

a commendation of the:un-worldly-virtue of humility. .:« « [a: .i..-

The saying occurs at Mark 10:31 (parallels, Matthew 19:30 and:
Buke£13=30) in contexﬁs where the theme:cf;drecipleship is prominent.

The disciples are,among those whom the world would,regard:as.bein; ‘'last’,

', LY

but iq_ch'efeight;thingeﬁare_different.nﬁWith this we may compare- "
Luke 1:51-53 which is part of Mary's Song which provides one of Luke's.
key themes.. The proud, mighty and rich,.who are: 'first''in "worldly"
terms are not so.in God's terms.
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The phraee occure again at Matthew 20;16 where it ie used to

N By

describe the different reacticne tO-Jeeue 8 teachingu .Hie meeeage ie

-f‘ 1 v - r -

received by thcee Whom.cne wculd nct have expected to do 80.
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In Proverbs 25:21f (compare v 15) there is reference to

behaviour designed to appease or disarm one's possible opponente, and

to win friends and support. Thie ie rather eimilar to humility as a

rw ' . "‘F 'L__L ng f‘u*

form of practical eelf—intereet as in the advice in.Proverbe 25:6f

i

quoted above,

In the teechiﬂé ofzjeeue*there*ie“much that oulfiretgience appe;re
to be reminiscent of thie,ieepeciaiiifthe'referehce to;;ioving one's
enemy" (}htthew 5844 parallel Luke 6:27f, Luke 6:35) and "turniug ;the
other cheek" (ththew 5839b parallel Luke 6:29) The dieciple is
forbidden to retaliate when'wronged (Matthew 5:39a) and he is to give way
to the,claimeqor_demande;of“othere‘(ththeu 5340-42 parallel Luke 6:29f).

Ittnay'be doubted however whether the ‘wise man' would consider it was
Li >, 5 ! b}

wise to go this far, and also it does appear that the motivation is
S R S T TR CEE TS S N A e ) - .
completely*ddffereutf ‘The.dieciple”o; Jeeue;}iree this way and responds
to others in this way not out of self-interest, however refined, but .-

in response to the way that God has treated him.. God has dealt .

* _!,-'} '

generously with him, and not as he deserved, and hence he is freed and
enabled to deal so with others- (Iuke 6:35f, 2 Corinthians 819).

'We may include here the saying et MettheW'1Oz16 In their

J
» L P ¥y ‘

r

mission to a hoetile world the dieciplee are to be “wiee as.snakes and
EC .5

innocent (du'cpdwsw ) A8 dovee",’ a.phrase taken up by Paul at
i "M 'l
Romane 16:19 and poesibly aleo at Phi}ippiene 2315. The instruction

commande the dieciplee to be hoth#ehrewd and guileleee, employing every
skill and exploiting every opportunity yet in a prudent andbtact{ulh
way. iwepauos occurs in the New Testament only in these three
rlaces and only rarely in the Septuagint. and 1n each case the claeeical

* ?. S * I ‘I 4

Greek.eenee of pure' '1nnocent' fperfect_in iutegrttyﬁ, is fitting.
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It is the purity or eimplicity‘/ guileleeeneee of the dove which is
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intended here:i_and in.Biblical imagery elsewhere the dove .does not stand
. 63 ; | _ *

for gentleness.

Finally, it is somewhat surprising that there is only one

- x *i'.
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mention, explicitly, of the vice of pride in the ‘teaching of Jesus.~ In

,u,,rh,::~ *

Mark 7:21f Jesus is quoted as listing the."evil things" which come i‘rom

a person s heart and "defile" him, and in that list is . urrtpnf#dvm

r
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pridef_hThe parallel list in Matthew 15 19 is shorter and makes ,no
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mention of pride.
B The teaching of the Epistles.
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We may note first the use of the noun ~ Temeivod poduvn
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and other compounds of Tameives This noun occurs seven times in
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the New'Testament, and inffive of these it has a good sense.65 The word
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does not seem to have been used in this way before, and in its very
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infrequent occurrence in classical Greek it has the bad sense of

- 66..-

'basemindedness',r}gro;elling'
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At Colossians 2:18 and 2:23 the wordiisiused for some.sort of' -~

devotional practice which the writer considers to be both unnecessary
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and*deseaning.r‘AtActsh20:19 Paul is quoted as having served the Lord
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- 4 L IR RN Ay B imre i oF

"with'all humility"f"and in’ the" contert ‘there something of“the negative
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sengse of the word]may possibly ‘be’ present. In- the remaining four
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instanoes,“howerer, the word is used with a, good sense, denoting humility

¢ 1

as a virtue to be cultivated by the churches to which thehepistles

are addressed.
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At 'Pnilipplans 233 Paul exhorts the Thilippians to act towards

o
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each other in~ T.lnrewofpoa-uvq , and'we discussed above his use’ of
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the hymn to rein.forcfe his appeal. 67~ Here 'r'-tn'éwoﬁpowm " 1s
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“contrasted with e-fn@ut' w7, gelfish ambition and kevoSofie "o vanity,
conceit. Paul exhorts the FPhilippian Christians to submit to one

another, to put one enother'a*interestS*first, and to serve one another

in this spirit of - humility and*eelf-giving.68 Such an attitude is the

il

ionly appropriate :one for those who are "in Christ", v.6.

£ oo, * - o

InﬁColoeetane;3:12-17 the writer presents a list of virtues to be
eultivated in contrast toltheflé;t egtvices he had warned against in.
;1.5-9.69 In this list we find both T-trre-*avbf,tpeu-uvqc . e.ndivrpuurns o
It is possible that the overall 1mpreeeion of the total 1list is more
i5portant than a detailed definition of each of its components: but if
it is necessary to attempt some demarcation, we may be correct to give
the general sense of *humility' to‘the first term and the more specific
eepee:of '‘gentleness' to:the second. ' In-this list the writer emphasises

that, among others, the virtue of humility is to characterise God's

chosen people, v.12a,

.Ephesiana 4:2 ‘may be dependent in aome way ‘on this paseage;70 fhe
Epheeiane are urged to act: |"'wi.th all Tdrrélvo¢p0f0V0 and Tpedumg ",
Thie is necessary . not eimply'becauee these are dietinctive Christian
virtues, but also because there can.be no real Christian community -
without them, a point emphatically made by Paul to the Philippians as
we have seeﬁ:‘LThefeﬁfﬁeeieﬁef;ﬁﬁﬁeei;néﬁ4iﬁ-17Hiaithat fhé 'Boﬁ& of
Chriet' can onlﬁjwork'effectiieif wheirit:deeelao harmonteusl;, ;ﬁd that
hum:l.lity ‘and the due recognition ef the value of one's fellows (v 2b)

are a prerequieite ‘of thie harmony.~

o, *_Fv::}‘*;_a_r ’* ;‘* 1. z s y
The metaphor of‘"clothing-oneeelf" occure egain at 1 Peter 535,
The- writer addresses -the younger members of the church and instructs
them to subordinate themeelves .to the Church Eldere, ir.Sa.. He. follows

this with the instruction to them.all,to,;ﬁCIOthe (them) selves with



humility, (furramcfporvvo % ), towards each other",“v.Sb:r reinforcing

that with a quotation of Proverbs 5:54. The.change of address so bluntly
from the 'younger ones' to_ 'everyone' may be an indication.of  the
writer's awareness of .the teﬁptation to pride on: the part of the Elders
when all others are subordinate to them, and we noted above that-in the
teaching of Jesus his exhortations to humility were frequently addressed
to those in -positions of ‘power. The . humility whichﬂis‘urged?aﬁanffhe
Christians in 1 Peter 5:5 is specifically defined as "humility towards
each other" (:"\)‘H)W's *‘”)271"

Froverbs 3:34 is then quoted to support the writer's exhortation:

"God opposes the proud, but shows favour to the humble". The term
translated. 'humble'.is Taweivo¢ . .,.and that this is the correct .

translation is seen from;the antithetical parallel in the first half of -

<
the proverb with. vmepnduvee . - -, 'the proud'. :

Thus in four very similar settings T‘dfrelvmjpawvo 4 is set out -
as a viftue;ﬁto be cultivated.. This humility is an attitude of respect
and deference .to one's fellows, and a willingness to put one's own:

interest .second . to.theirs.-. Such.-mutuality is essential-for:any.growth
in Christian.community. .-
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A similar meaning is seen in the'cognate compound _ T re1vo dpwv .
o ne o e R R R ST e ‘-
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which occurs only once in the New Testament at 1 Peter 3:8 .7 Following ?
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a series of comments to different groups within the church the writer
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concludes with a comment to them all: "Be of one imixtld,( ;/fgf}foves )s

syinpé.thefid, loving towards one another, tender hearted, humble
('rdﬂ}lgoépovcs S not paying back evil for evil ...".~ Their < .-
relationé,tfitﬁ ‘each other must include being of: 'one mind' (*:'ymf,b«w )

which iafneceasarily af.j'liumble mirid'“-(“r'-lm-woh,.ovv? “), and this must’



express itself in.practical:ways.such as a refusal to befvind:lctive,’“‘vv.wf.?3
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Finally at Romans_12 16‘Pau1 eays, "Live harmoniously with one
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another; do not be haughty, but associate with the 1ow1y, and never be

conceited®™,

Sandwiched between two plain negatives is the eomewhat rroblematic
PG 3"'3-.?*1

phrase "assoclate with the .lowly"™ ( Temeéivol )e The majority of

translations render.the phrase .in this way, though there is a possibility
14 1

that "humble duties" rather.than "people.of low estate" 1s meant.

is also a, possibility that-the ambiguity is: deliberate, both attitudes
15

eeing necessary for the harmony which is Paul's concern.

.Y

T4

Tne two negati?esﬂretnfercedthe*appeal already made in v.3, each
one Eueing_the verb ¢peg¢;n{ .~ ;88 8 key .term. Paul regarded having an-
exaggerated sense of one's own importance (l::lfrtpépe\/ﬁvu s Va3)
as being desiructive .of gqed.re}attene within the church, and an
example of those 'worldly' values to.which the Christian should no
longer conform (vv.1-2). ,The second negative in v.16 is a quote from
Proverbs 3314 (Septuagint) The social distinctions which some consider
80 1mpertantae£e ngt*to¢be'eo regarded in the church,-and the vanity -
and haughtiness which bolster such distinctions are to be avoided;

pride is sin.
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We obeerve in conclueion tha.t rdru-woc}‘ooruvq - and T'utreuvo¢Pwv

s Pt SN ST X
occnf in.theLNew'Teetament Epistles to denote.humility as a virtue to
be cultivated by all Christians, and without it healthy Christian
relat}one‘cennethg}onr{enfﬂﬁ;nﬁtneeePEp}et;es the cognate noun and verb
retain.their meﬁeitregitionatﬁeenses:qfﬁeitherl;being low! or ‘of low ...

estate' or, in a religious sense, being aware of one's dependence on

God or*eeing fepentant;ﬁaniejtgo, pf;couree,hie.a form of humility. - -



It does appear however, thatiin the 1life’of the 'early. Christian’' churches

there was a real recognition of the man-ward aspect of humility as a
"xi @, . 1

virtue, which led to the greatly increased.use of the compound terms by
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which this aspect of humilit& could be expresaed.
‘3 ) o

Secondly we may note the occurrences of the word Twrp«uTng

‘L . .
p e e T o R

and the one occurrence of rrpdus in the Epistles. ,:

The difficulty we haveiglready}éeentin“establiéhing“thehﬁrébise‘

meaning of 'both of -thése terms is-also present in‘some®but by no means

ﬁﬁﬁﬁﬁﬁ

'all of -the nine occurrences of : wrpdumg’* “and’the one of “wpeais  1in

the Epistles.!®
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:':In Galations '§:22f Paul setalout‘thé‘“Frﬁit?bféthé Sﬁirit"“§§'
being, "love, joy, peace, patience, kindnessr, fa:itl'ifhlness, 'r}'p;iui‘r-)é
and self-control”, in. contrast to-the "works’ of 'the flesh” ‘he had already
1isted (vv.19-21). Regretably, ‘the two ‘lists do not correspond and

therefore ‘no help is-forthcoming. from the previous list of vices, where

¥, U

neither "harshness" or "pride" are listed. The classical sense,
. R ) i ; " S r = st v s B J\l - ~ oy
"gentleness": is‘'appropriate here as in all the’other occurrences of the

4"’0;"!__‘

term in the New Testament, ' but so also is the Septuagint ﬁéage with

the meaning of "humility”. * In any case ‘there are considerable areas

LA

of overlap between the meanings of all the words in the listi“gh&:ﬁﬁét

1s being presented is an. overall picture of Christian character in
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which none of the virtues can be isolated and seen as an end in itself.

At Galatians 6}1*P;ﬁlﬁédyisehntﬁét#thbééihhz”éreihspd}iiu;1"°jH;, .
should set right any brother who goes wrong, and that this should be

) 77 -7
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done in a gentle or humble way (,e\( TVEU M TL TTPeUTNTOG o - .%The

fact that he immediately follows this advice With;ﬁ’agfhingito them

3

to "Watch:(them)-selves because (they) may be tempted too", rather
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suggests that what he has in mihd*ie that they should guard against any
proud or superior attitude on their part towards the malefactor and not

simply that they should go about thelr correcting in a kindly way.

* it

at both Colossians 3312 and Epheeianeﬁt4h:2.78ﬂ, ‘
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In Titus 3:2 T:I.tue :I.e instructed tc te11 "them“, and it is not

!;l.i

clear whether thie means a11 the Cretan Christians or Jjust the 'Eldere'

?
a‘bcut the relations they ehculd have with the etate authorities. They

L2

are to be submissive and cbedient,hand to be 'moderate', or 'gentle!',
S 1
IR EIS .79 The instruction ends by saying that they must show

redvVTng to all pecple.” It is possible that these two inetruct;cne
addﬁ up to little more than advice to be courteous and polite.eo The
context however, would favour interpreting ' rpeurnred ! here in terms

of humility, submission, a refusal to insist on one's own will rather

than in terms of gentlenesa, an idea already expressed by Zn':re-mc-m e

j" & - ' g}-ﬂ “a - .t -E

We eimply note hcwever that the Chrietiane are to'be marked by
humility (end/cr gentleneee) in their releticne with each ether and in

their relaticne with thcee outeide the church.

The ‘eqe,n_le* eet'tin'g‘ r.»f~ @Eféé“ting others is that of the occurence of
TrpauUTng at 2 Timothy 2125, where the term is parallel to ’gmos .
'gentle, mild, kind' and «ve€idwos ) 'patient, long-suffering' and

- r:. | f

contrasted with /b;.'-tx‘é-o-Gdt s 'being quarrelecme';“cr 'determined to

gain mastery'.

There 18 no such’ ambiguity ‘about " the 'use of the term at James 1'21.

The writer bege his readere to turn from their wickednese and " &v

“‘P*U'l"ﬂ?’l- .- accept the meeeege which hag already been implanted in
their heartei"""l‘ranelaticne cf the term vary, but‘the sense here appears

i-Tgﬁ -

1
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We have already noted the collocation of rmrpavimg and Temrevodpoauvn



to.be that of graciously submitting themselves to the truth.°' = 7

i
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At James 3:13 wpevrnsS - 1is said to come from- codid  , 'wisdom'.

The wise man shows his wisdom in the good works he does, and these good

‘works are done in the humility or :gentleneeeT which comes from wiedon:u.82

The classical sense ‘'gentleness’ would be perfeotly‘eppropriate here,

and the sentiment would have been one. which Aristotle himself would have

applauded. However, the reference to 'boasting' in 3'5 which introduces

-

" g LA

the etrong'warninge in'vv.6-12, and again in Ve 14 where euch boasting
is linked with 'eelfish ambition', would suggest thnt the translation

"humility ie to be preferred.85

r‘.i *'__r

Ap"d Peter 3}8-17 the writer is dealing'witn the qneetion of how
the Christian.Ehould react to those outside the church. io'nie fellow
Christians heuehouldﬁshow love endﬁfoeter'unit§;¢héving, anongﬁother
things, a humble heart, (éa‘;mwow»b' A ) as we have noted. To those
outeideiheﬂehonld'not be rindipfive (r.9).‘but”enouid'be*zeaioue to do
right, and willing to euffer for euch zeal if need be (vv 13-17) Part

of this zeal is a willingness to epeak out in defence of one's beliefs

[

(v. 15a) The writer immediately qualifies thie by noting that euch

speaking—out muet be done /uem rr‘ouurqro_g Wel ¢opou . The
collocation of theee two terms may, suggeet that lhumility' is to'bo
preferred to gentlenees' for the firet in keeping with '‘respect’® for

the eecond for perhaps the danger to be avoided is insolence, especially.

if those wholare enquiring are.making;en offioiei‘eramination in legal

proceedinge.84#

Finally,_we may note .the uee*oi‘* rrpuug N et 1. Peter 3:4,.0n the

correct ‘behaviour of Chrietian'wives. Such wivee are reminded of the need
to be submissive to their huebande and to eet a good eremple by their.....

reverent and chaete 1ivee.4'They are aesured.tnat outuard appeerance
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matters much less than inward qualitiee, and that a ‘humble! and 'quiet’

€ . o b

( na‘uxms | ) ep:l.r:lt is a w?mn 8 real crowning glory. Although the
modern tranelatione‘ﬁrefer"éeetle' to 'humble' ag the translation of
wPdvs here, the context suggesis:that the overtones of modesty and
submissiveness are uppermost. in the passage, contrasting with the vanity

;hich women often ehow (v.}) and poeeibly aleo with their reluctance to

obey their huebande as they ehould (v.6) 5

it‘ -‘: e |E
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. We note in conclusion therefore that "rPdUTNS  and wpeug are
found in the New Testament Epistles denoting a virtue to be cultivated
(Galatians §:22, Colossians 3:%2;§Epﬁeeiene 455) or an attitude to be
ehown*by all Christians, to each other and to those outside the church
(Galatians 6:1, Titus 332, 2 Timothy 2:25, James 3:13,1 Peter 3115).
At 1 Ihter 3:4 it ie eaid to be a epecial characterietic of the Christian
wife, and at James 1:21 1t hae a narrower sense of repentance or a

I. L 4

willingneee to submit to God through hie 'word' In all of these
occurrences except that at James 1:21 the-eenee of éentle' or 'humble'
are both possibilities: bdut at Titus 332, 2 Timothy 2:25, James 3:13
and 1 Peter 3:15 the meaning ‘'humble' perhaps has a beiter claim in the
context., All of these paeeagee‘however,tyitneee_to the fact that

the writers of these epistles expect those Christians to whom they are
writing to exhibit humility or gentleness in.their attitudes both

towards their fellow Christians and towards those ' outside the;church.
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Finally, we may. briefly note some other verses or passages
from the Epietles wvhich il}uetrete the:yalueupleced on humility by those

Fpristles, without using enyqefithe:specific_humility%vocaputary. .

.. In his famous "Hymn to love" in 1 Corinthians 13, Paul gives
a brief summary of the characteristics-of love in vv.4-7. The ,

characteristics set out there can all be regarded as facets of humility,




Love is patient ( paunpoOuumosi., ), kind:( ypaeros:. 17 )yinot -
jealous ( Gndog ), boastful ( reprepos ), arrogant (dua'm; )

- » T‘U
or rude ( ‘fXﬂ/AOVﬂS ). It does not seek its own w:l.ll, nor
is easily provoked ( mepofuves ') or keeps a score of ‘wrong =
done to itself. -  ~(New English Bible)e: -: ¢ - o.com 2t ~e
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Teaching about the distinctive style of Christian leadership
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marked by humility is found at 1 Corinthians 1317, 2:3f, 4:19ff, 16316,
2 Corinthians 4:7f, 6:3ff, Ephesians 3:8, Philippians 4:11-13,

2 Thessalonians 35:7f, 1.Timothy:3:1£ff, 5:1.and 1: Peter 5i3f,. >

,‘ 't‘l. r-q__l_ - A
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The*ultimste reversalhof a11 human valses, the cross of

Christ and the prenching about it as cen: ral to the falth, is Paul S

theme at 1 Corinthians 1:18-31._

4 -
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The theme of humility expressed 1n non—retaliation and love

i~ 4 Y

for one's enemies is found at.Romsns 12.14 17 19 20 1 Corinthians 6:7,
F o e X

2 Corinthians 2 Sff, and 1 Peter 2:18f.
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" Humility as a disavowel of all ambition and an acceptance

of ‘one's lot is'seen in 1 Corinthians 3318, 1 Thessalonians 4110-12,

=l

1 Timothy 6:6ff, Hebrews' 1315 and‘1 John 2:15-17.
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- Submission and service.to-one's . fellow Christians and the -

need to place one's:own interests last is:a frequently expressed theme,:

for example, Romans 13:5, 15:2 and the question of the 'Weaker Brother!

‘An"Romans-1434£f, 1 Corinthians 9119, :10:33 'and the teaching of the

church’as'a 'Body' in 1 Corinthians 12)°Galatians 6:2f, Ephesians 4132,
5121, 1 Timothy 6:1f, Titus 3:1£f; 1'Peter 2:13-17. =~ ~ =~ ' «

' +There is also the tendancy in the epistles to level everyone
to an equal’ position ‘before God. . The Church does not ultimately

recoénise the differences of ststus*QEcepted*in?sbciety*es’slﬁhole R



(1 Timothy 3:6 6:4,17 Titue 1:7)

E(Galetienef3328).étltFexpeete a mutuality to be demonstrated in all
‘relationships, and while wives are to submit to their husbands, husbands

-are to love and respect their wives.(1.Peter:-3:1-7, Ephesians 5:22.28,

Colossians 3:18f)., ILikewise between parents-and childrem (Ephesians 6:1-4,

Colossians 3:20f) and;meetens{end'eleVEB (Eﬁheeiane 615-9, Colossians

3122, 4).

~Finally, explicit oondennatione of pride?and arrogance are

frequent in the Epistles. - Such'vicee are not only found among the godless

A S B

'(Romans 1:30, 2 Timothy B}Q,Fg*Peterﬁ2;1d)_but aleo among the Christians,
(1 Corinthians 4118f, 52,6, §31f3;MQeletiene 5326, James 4116, Romans

14310) where the churchfleadenehipwie,epecifioelly ue;ned against them
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Conclusion. -
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There ie a coneidereble element of peradox in the traditions

-.hl"

of the early church ebout Jeeus. Indeed it could be said on the basis

P + \ €

of the hymn in Ihilippiene 2 that the paradox of Jeeue constitutes the

whole point of the goepe1.~ He ie preeented as a figure of power and |
\ L S . ! f PR T

authority and,yet ae one of little influence or etatue.efl He is.

preeented as Coemic Lord, who was crucified.§7 He is presented as the

{.j" ‘: 'fi -f:n.. .t 1lﬁ'q.i-- ﬂ’“ F * +""""

88
Messiah who 'was anointed ag a eervantﬁand not as a ruler. =, He.lis

.l- -r L i‘q' ‘
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be e " ‘ ’“l
presented as the Warrior, who is. a pecifiet.89 ST
o IV 1 I . s
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One side of thie peradox can,be seen to feature Jesus'! humility

his Jow social poeition, hie humiliation, hie willingness to eerve. He
"r; Pt R” P ey

is. presented in the-Goepele as eechewing all worldly power and ambition.

F

..,,,,h:* @ ¢ s RN
He belonge to the poorer claeeee and epende much of hie minietry in

rural areas, and ie 11ttle conoerned ‘with poeeeeeione or other marke
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of eecurity or etatue (for example Luke 9858) Theee featuree emerge
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at the begimning of both .latthew and.Luke's presentations of Jesus in
their Birth Stories. Luke stresses that Jesus was born as a“poor'perscn

among the. poor, that from the:beginning he'shared their disadvantages,
.and that it was other poor*people.uho recognised him., Perhaps the
paradox emerges no more:clearly than:in Luke.2:11-12. *Natthew, in quite

different vein, introduces the life of Jesus in a similar way. Though
he is the legitimate King of the Jews, he is forced to-beccme a refugee,

and he lives in Nazareth cnly as’ an exile.' All four gospels ‘paint a

1 K x b ‘ll:"_i,

consistent picture of Jesus living.inﬁhumble circumstances‘surrcunded in

¥ § o

the main by the poor and disadvantaged ‘and giving.himself freely in

'gervice to them. As "The Man for Others® he is a paradigm.cf humility,

A e r * '

demonstrating a loving regard fcr others and abwillingness to give

himgself in service to them., We have discussed the most important instances

where this aspect of the paradox is seen in the New Testament.
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There 1s also, of course, the other side to the picture. Jesus
is peéhéhtea'as the Teacher who expectdland demands the total and

unquestioned allegiance of his disciples, whose invitation to themﬁhas

-

( -5 ko

a strong ‘element of demand about it, and who only warms towards them

once their allegiance has been.proved (John 15315) He teaches with

complete authcrity, and demonstrates his power by his deeds. Especially

towards the Scribes and the Phariseee, he ie scathing to the point of

* S

Arrogance (particularly 80 in Johannine tradition) He treats the

t A ,
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civil authorities with disdain. There is nothing humble about the cne

vho cleanses the Temple. In the Epistles Jeeus is presented as, the Son
. R B SO SRR SR TR AL S

of God, sitting at God 8 right hand. risen and ascended in power and

glory, the Judge,“ A figure of power and authority. The same picture
oo sy =S ['“-."‘-e 2 T F LAt fom v e : -
is powerfully painted in Revelation where Jesus is seen a8 the Warrior-

'.l- et , .‘E‘

King (Revelation 19:11rr), and the Lamb—Meseiah (Revelation 6:16, 1217,

LI

14 1_5 14, 22: 1fr compare John 1:29 36) The latter is a telling figure,
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for though.the picture.of a-lamb.may suggest helplessness and possibly '
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